FRESH LIGHT ON THE GHAZNAVIDS

By (MISS) IQBAL M. SHAFI

The following pages contain a study of the Anecdotes relating to the Ghaznavids
in Al-Mervarradhi's Adab-ul-Harb Wash-Shuja‘ah, which throw a fresh light on
these kings. Attention was first drawn to the anecdotes by Rieu in his Catalogue
of the Persian MSS in the British Museum page, 488-b. The Tarikh Al-i-
Subuktagin of Bayhagt which gave the fullest information about the Ghaznavids
having reached us only in a fragmentary condition, we have to depend on the
meagre accounts of the dynasty preserved by general historians. This being the
state of our knowledge of the subject, such side-lights as are thrown by writers
like Al-Mervarridhi are most welcome, for he must be drawing upon contemporary
sources. Linguistically too the anecdotes are of great interest, as the writer flourished
in the seventh century of the Hijra and the philological peculiarities of his work
have considerable importance for the student of Persian.
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THE AUTHOR
(a) HIS LIFE

HE NAME of the author of the Adabu’l-Harb wa’sh-Shujd‘ah is
Sharif Mohammad, surnamed Mubarak Shah, commonly known
as s » (Fakhr-i-Mudabbir). He was a descendant of the Caliph

Abu Bakr. His full genealogy”® on the father’s side, as given by hn:nself |

1s as follows:

Aba Bakr al-Siddiq
‘Abdu’r-Rahmain
‘Abdullah
Talha
Shu‘ayb
Ahmad
Khalaf
B Nasr
Abmad
Khalil
Abu’l-Faraj
Sa‘id
Mansir
Mohammad.

1. But cf. T. Mub. 62¢ where he is called Fakhr-i-Mudir (s i),

2. The Wust. Tab. R. agrees with the above genealogy from Talha to Abu Bakr. This genealogy also
agrees with that given in the T. Mub. p. 62, except for two variants, viz. Abt')-Farah instead of
Abu'l-Faraj and al-Jalil instead of Khalil. 3. Addb £. 9a,
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On the mother's side he describes himself as a descendant of Amir
Bilkatigin, King of Ghaznin and father-in-law of Mahmud (A dab £. 99b.).
He also mentions Abt Muslim as his ancestor (idem. f. 107a, 117b)
though he does not give any details as to his relationship with him.

His ancestors, he tells us, were men of great renown, for instance,
Sharif Abu’l-Faraj, his paternal great grand-father, was a dlstmgmshed
officer of Sultan Radi Ibrahim (Adab f. 42a). Similarly, his father was
one of the learned men of his time, who was well-versed in more than
twenty sciences. He was the teacher of all the Imams of the “Two
Capitals”! and of the intervening towns. Beside these, many other
Imams, Qadis, and preachers were his pupils, while he himself was the
pupil of such great Imams of Ghaznin as the Qadi'l-Qudat ‘Izz-ud-Din
‘Omar, Khwija Imam Mu’ayyad, Imam *Ali Shadan etc. etc.’

The author does not tell us which was his native place. But his own
account given in the introduction of T. Mub. leads one to think that, his
native place must have been Ghaznin. He informs us that from the time
of the irruption of the Ghuzz’ down to the capture of Khusraw Malik
by the Ghorids and the conguest of Lahore! he could not secure the
genealogical table of his ancestors from Ghaznin.’ It was only after the
conquest of Lahore that he himself went to Ghaznin and while seeking
for sale-deeds etc. of his ancestral property he accidentally found it. This
would show, that the family originally belonged to Ghaznin but the
Ghuzz invasion drove them to India, where they may have first come
to Multan (see Anecdote 18) and then settled in Lahore.

Our author was a contemporary of the Ghorid King Mu‘izz-ud-Din
Mohammad-i-Sam. He was present in Peshawar during one of the many
visits of Mu'izz-ud-Din to that city (see Anecdote 9). The author
also wanted to present to him his book called Kitdb Bahr-i-Ansdb at
Lahore, during h1s last visit to that city, but owing to the departure
of the Sultan again for Ghaznin and his murder on the way at a place
called Damyak, the author could not do so (T. Mub. p. 72). He was
present in Lahore. when the news of the murder of the Sultan was
brought there. and later, when Sultin Qutb-ud-Din came from Delhi
to Lahore on receiving that news in 602 A.H. The author on that
occasion dedicated the above-mentioned book to him. The Sultan
showed him much favour and appreciated his book. According to the
Haft Iglim our author was a great favourite also of Ghiyath-ud-Din
Ghori (T. Mub. Introduction iii).

‘Awfi, in the Lubabu’l-Albab 1. 126, has noticed “Fakhr-ud-Dawla

1. Apparently Ghaznin and Lahore
2. Cf. T. Mub. p. 68 seq.

3. About 548. A.H.

4, In 583. see E.I. T 157h.

5. T. Mub. p. 62. 1 read »4 sdiles b £ S 3o instead of gou siles $ s Do .
6. Ci. T. Mub.p.68 seq.
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wa'd-Din Mubarak Shah b. al-Husain al-Mervar-radhi”, whom he
praises for his hospitality and liberality and whom he describes as a great
favourite of the Ghorid Sultan Ghiyath-ud-Din (d. 599). Sir Denison
Ross seems to identify him with our author.'because the biographical
notice of Fakhr-ud-Din Mubarak Shah which he has quoted from
the Haft-Iglim in his introduction to the T. Mub. is really based on
the notice given by ‘Awfi. It may be noted here that ‘Awii calls the
tather of Fakhr-ud-Din Mubarak Shah by the name of al-FHusain, while
our author gives the name of his tather as Mansar. It is possible that
‘Awfi's al-Husain is a mistake for Abir'l-Husain or perhaps Abi'l-Hasan
(the latter form occurs in Ibnu'l-Athir. see T. Mub. vi) which may have
been the Kunya of Manstr. Qazwini has a note on the passage, under
reference, on p. 327 in which he tells us that Fakhr-ud-Din Mubarak
Shah was a favourite also of the Ghorid "Ala’-ud-Din. father of Sayf-ud-
Din. As ‘Ala’-ud-Din died in 551 (see E.I. 11 162a). Against this it is to
be noted that our author, according to his own statement, was a mere
vouth (Kodak) about 565 A.H. (Rieu p. 488). In any case we can
tentatively accept the identity of Lubab’s Mubarak Shah with our

author,

In *Awfi's notice. referred to above Fakhr-ud-Din is called “the
Minister of great dignity and nobility” (al-Sadr al-‘ajall al-akram) and
he isincluded in the chapter on the Ministers and Viziers {wuzard wa
suditr) which indicates that he was holding a ministerial office under
the Ghorids.

Ibn-ul-Athir in a passage relating to this author says that in 595, he
introduced a certain Shafi'ite lawyer to Sultan Ghivath-ud-Din, who
induced the Sultan to abandon the Karrdmi heresy and become a
Shafrite (see ‘Ajab Nameh p. 393). This may possibly show that our
author was himself a Shafi‘ite,

The author had also seen many places where battles had been
fought during the reign of the Ghorid and Ghaznavid Kings and met
various notable persons of those times.

The date of the death of Fakhr-ud-Din, like the date of his birth. is
not definitely known. He must have died in one of the years between
607 and 633 A.-H. for he tells us in the Adadb (f. 9a) that he dedicated
that work to Iltutmish. Ibn-ul-Athir gives Shawwal 602 A.H. as the date
of his death (*Ajab Nameh p. 393), which is wrong in view of the fact
stated above.

(bj HIS LITERARY ACTIVITY

WE MUST now pass on to a brief consideration of Fakhr-ud-Din

Mubarak Shah’s literary activity which so far as we know is represented
by:

1 Sec ales Tuzkestdn p 31, note 3
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(1) His Persian poetry, mostly fragmentary in character.
(2) His prose works, viz.

(i} The Shajara-i-Ansab.
(ii) The Adabul Harb wash-Shuja‘ah.

(1) His poetry

According to Ibn-ul-Athir he wrote good poetry in Persian and
Arabic (A jab Nameh p. 393). ‘Awfi observes that Fakhr-ud-Din’s
Qasidas and quatrains were noted for their delicacy and fluency
(latdfat wa saldsat) and that his quatrains particularly were world-
famous and oft-quoted by the learned (Lubdb I 126, 132). The same
author has preserved one gasida,' one git‘a,” one fragment of a ghazal
and two quatrains of the poet (bid. pp. 126—133). A few more fragments
are given by the author of the Haft-Iqlim (see T. Mub. Introduction)
and one quatrain, addressed to Sultan Ghiyath-ud-Din, is given in the
T. Ndgsiri, p. 81

Mirzda Mohammad Qazwini (Lubdb I 327) invites our attention to a
History of the Ghorids in the Mathnawi form, which Fakhr-ud-Din
composed and some verses from which are quoted in the Rawd-atu’l-
Janndt of Isfizdari [Panjab University MS. . 81.] |

In my opinion it is this work, which is referred to in the 7. Ndsiri
p. 28 seq: Juzjani tells us thac Fakhr-ud-Din wrote an account of the
genealogy («! =i apparently = 4\ <)’ of the Ghorid Kings in the name
of Sultan ‘Ald’-ud-Din Husain Jahins6z in verse, but when he had
written only a part of “the book and the history”, he suffered from some
mental disorder and left the book incomplete. Later on when he recover-
ed he completed the book and dedicated it to Ghiyath-ud-Din Moham-
mad-i-Sam. This book Juzjani saw in the year 602 A.H. in the Library of
the daughter of Ghtyath-ud-Din.

Sir Denison Ross somehow thinks that the book seen by Juzjani was
the Shajara-i-Ansdb. He is of opinion that Raverty’s translation of the
expression nazm in the Tab. Ndsiri, as “poetry” or “verse” (Tabagdt
Nadsiri tr. Raverty 1 300 sqq.) is a mistake because it was “almost if not
quite inconceivable to write an accurate genealogy in verse”, and that
the expression ‘nazm’ in the original though used technically for “com-
posing” verse could be applied to the “arrangement™ of the genealogical

tables also (‘A jab Ndameh p. 393).

1. In prasse of Mahk Sayf-ud-Din Khusraw-1-Jibal b. Sul¢idn "Ald’-ud-Din Ghori

2. Addressed to Amir-1~-Ajjall Zahir-ud-Din Nasr Sammari.

3. That the term nasab ndmeh was not used onlv for a genealogical tree but for a work wherein
some biographical notices of the persons concerned might also be given 1s proved by the Nasab
Nameh-1-Mikdlipeh preserved in the British Museum copy of the Tdrikk Bayhag see my article on
the Sons of Mikal in the Proceedings of the Idara-i-Ma 'dnf-i-Isldmia, 1933 M.S
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It seems. however. that the work which Juzjani saw was not the
Shajara-i-Ansab which indeed is a prose work, but the History of the

Ghorids from which six verses were .quoted_ by Isfizari. |
It is not known to us if any of his Arabic verses are preserved. [t is

said in the Habib-us-Siyar (‘A jab Ndameh p. 394) that he had composed
al-Madkhal ul-Manzum fi Bahr-i-Nujim, a work on Astronomy. Haji
Khalifa II. 410 calls the work Madhkal ila ‘[Im-in-Nujim and names the
author as Mubarak al-Ghori. But none of these authors tells us whether
it was in Arabic or Persian. nor do we know whether the work is pre-

served or not.

(2) His prose works

(1) The Shajara-i-Ansdb—The reason for his writing this book is
given by himself (see T. Mub. pp. 62—75). He gradually built up the
genealogical tables beginning with the Prophet,then proceeding on to the
tables of the Ten Companions known as ‘A shara-i- Mubashshara and the
Mathdjirs and the Angsdr. Next he drew up the tables of the Qur'anic
Prophets. To these he added the tables of the Kings of ‘Arabia, Syria
and Yemen, and of the ‘Arab poets. These again he supplemented by
the tables of the Persian Kings, the Umayyads and the ‘Abbasids, the
Imams. the "Arab tribes, the Amirs of the period of the Caliphate, and
the dynasties like the Tahirids. the Saffarids, the Samanids, the
Ghaznavids and the Ghorids. The nucleus of the Shajara was provided
by the genealogical tables of his own ancestors. This he brought from
Ghaznin to Lahore after the capture of the former city by Mu‘izz-ud-
Din Ghori in 583 A.H.For other tables he spent twelve years in collecting
his materials from a thousand works, which he had to consult repeatedly.
Then another year he spent in deciding how to arrange his tables and
in copying them out.

In the autumn of 602 when Mu‘izz-ud-Din came to Lahore the
author wanted to present the work to the Sultan as stated above.
but before he could do so the Sultan set out for his capital and was
murdered on the way at Damyak. Later, when Qutub-ud-Din Aybek
came to Lahore the author explained the contents of his work to him
and presented a copy of it to his Library as desired by the Sultin.

This book has not been published in full till now. In 1912 Mr.
A. G. Ellis purchased a Manuscript of it written in elegant nesta‘lig. The
MS. dates “presumably™® from the sixteenth century. Sir Denison Ross
has given a description of this work in the ‘A jab Ndmeh p. 392 sqq.,
also an abridged English translation of the Introduction of this work,
and a full translation of 1its dibdcha. In 1927 he published the Per-
sian text of the Introduction to the Book of genealogies of Fakhr-ud-Din

I Sosavs Sir D. Rossinthe T Mub p. vi In the *Aiab Nameh p 392 he thought the MS. dated
from about the fifteenth century.
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Mubarak Shih under the title of Taribh-i- Fabhr-ud-Din Mubdrab Shdh-
i-Marwridhi andar ahwdl-i-Hind.

(ii) The Adabu’l Harb wash-Shuja‘ah. This is the name which the au-
thor gives to the work in the two Manuscripts, which I have used viz. the
British Museum copy (see f. 9b) and the R. A. S,, Bengal's copy (also
{. 9b).! But the India Office copy calls it; Addabu'l-Mulik wa Kifayatu’'l-
Mfznlfziz‘ég)(see Mahmid p. 9, Cat. of Persian Mss. in the India Office
col. .

This work he dedicates to Sultan Iltutmish? (r. 607—633 A.H.) and
describing himself as the least of his servants, and the meanest of his
well-wishers (Addb f. 9a). It is chiefly a treatise on the customs
and rules of war, but the introductory chapters are devoted to the
proper characteristics of a King and his duty to select fit officers of
State.’ It comprises thirty-four® chapters which the author enumerates
in the beginning of the work. The British Museum copy has the
English version of the contents. on the fly-leaf of its Ms., dated 1820
trom the pen of Major Yule for which see Rieu p. 488. The B. M. copy
is defective at the end. It breaks off before the end of the last chapter.

The author who was well-informed concerning the medizval life
of the Muslim countries deals in this work with the various topics
connected with war. The author has introduced numerous anecdotes in
his book illustrating the subject of his discussion. Of special interest
are the anecdotes relating to the Ghaznavids, to which, as already
pointed out. attention was first invited by Rieu. The following pages
are devoted to a special study of these anecdotes about the Ghaznavids.

ANECDOTES RELATING TO THE GHAZNAVIDS IN THE ADABU'L-
HARB WASH-SHUJA'AH

THERE ARE eighteen anecdotes in this book relating to the Ghaznavids,
out of which six are devoted to Sultin Mahmud, one to Maudd, two
to Radi Ibrahim, two to Mas‘id-i-Radi Ibrahim, four to Bahram Shah
and two to Khusraw Shah. Dr. Nazim thinks that from their language
and style the historical anecdotes in this work relating to Sultan Mahmid
appear to have been taken from Bayhaqi's Mujalladdt or some other
work of that period (Mahmiud p.9). What is true of the anecdotes
about Mahmaid would be equally true of the anecdotes relating to most
of the Ghaznavids.

1. The actual words of the author are; wa Addb al-Harb wash-shujd'ah ndm kardah shud.

2. Stvled Abwa’l Muzaffar, Nasir Amiru'l Mominin (Addb £. 9b).

3. Catalogue of Persian Mss. in the India Office col. 1493

4. The India Office covy has 40 chapters The additional six are added hetween chapters 5 and 12
of

the B. M. copy.
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1t mav be pointed out here that on the whole the anecdotes are of
great historical value. because they impart to us a good deal of additional
information about the reign of the Ghaznavids, while other books
dealing with the same period, such as the Tabdgdt-i-Ndsiri, the Tdrikh-
i-Firishtah and the Muntakhab-ut-T awdrikh of Bada'ani give only meagre.
accounts of their rule. But notwithstanding its value. the book is not
free from anachronisms and historical inaccuracies. In Anecdote No. 8
the author refers to the Caliph al-Qadir Billah (r. 381—422) as a con-
temporary of Mauduad (r. 432—440). while Maudud was really a con-
temporary of the Caliph al-Qa’'im (r. 422—67). Similarly in Anecdote
No. 17 Mahmud'’s raid in India is dated in the year 422, while Mahmud
died in 421, and the invasion in question took place only in 410. In
Anecdote No. 12, the author states that in the year 389 when Lahore
passed into the hands of Shah Jaipil, al-Qadir Billah sent to Mahmiid
a robe of honour, and a diploma of appointment as the Caliph’s Deputy,
and gave him ‘Iraq, Khwarazm, Khurasan, Nimroz, Sind and Hind, which
is, however, an anachronism, because the author has mixed up the events
of 389 and 417 (see English tr. Anecdote No. 12,p. 222 note 2). In Anec-
dote No. 8 Sandanpal, the grandson of the Shah of Kabul is described
as living in the time of Maudad. while Badd’ini (tr. p. 20) writes that
Nawisah-1-Shah died in captivity during the life-time of Mahmad. In
Anecdote No. 10 our author refers to Sandpal Nabira-i-Shah J aipdl as
being captured by Mahmud but makes no mention of his death. which
shows thataccording to him, he may have survived Mahmuad. Firishtah
calls the Nawasah-i-Shah, who was contemporary with Mahmad, as Su-
khpal (see English tr. p.214. note 1). Were there several Nawasah Shahs?
Similarly in Anecdote No. 7 the author describes the marriage of the
daughter of Chaghar Beg Da’ad with Mas‘ad. while the Tabdgat-i-N dstri
(tr. Raverty) I 107 states that it was Maudad (d. 441) who married a
daughter of Chaghar Beg (so also in Badd'tini tr. L 49). If Mas‘ad married
a daughter of Chaghar Beg (d. 450) she must have been several years
older than Mas'ad for he was born in 453 (see English tr. p. 211, note 1).

TRANSLATION OF THE ANECDOTES

Note. —The folios numbers in the following pages refer to the British Museum copy.
(1)

Once Sultan ?amin—ud-Daw]ah Bahram Shah' (May God purify his
dust!) bought a maid-servant, who was very beautiful. well-proportion-
ed,’ refined, well-bred. and cultured. She had allured the heart of the

1. In T. Ndxsri, p 23 note 2. he called Mu'izz-ud-Dawla.
2. Lit. having handsome extermities of the body, i.e. the arms or hands and the legs or 'feet and
the head (see Lane. Lexicon).
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Sultin completely, who, on account of his extreme love and passion for
her, became captivated, and enslaved to her. Once that maid fell ill. The
Sultin was greatly upset on account of her illness. Several nights he
could not sleep for that reason. All physicians were helpless, and could
not cure her. At that time a physician came from the ‘Iraq side, who
was a Christian by faith and was called Aba Sa‘'id of Mosil. He was an
expert in the medical science, had acquired great experience, and had
thereby perfected his knowledge. They explained to him the condition
of the patient, but they did not tell him whether she was a woman or
a man.

[He said:] “Bring me the urine® so that I may see it, diagnose the
disease, and then suggest a line of treatment”.

. Next day they took the urine to him. When he saw it, he said to
them:

“It is the urine of a HindG woman, for they mostly suffer from this
disease, which has mutually conflicting characteristics, and is difficult to
cure. Show the patient to me, so that after feeling her pulse, seeing her
face. tongue and the eyelids, I may diagnose the disease better and
"prescribe for her.”

This was reported to the Sultin who was surprised to hear of his
perfect skill and expert knowledge, but remarked:

“How could one show the secluded women of the Seraglio to a
stranger?”

Several nobles were present there. They said:

“Since the beginning of the world the sick and the suffering have
been visited by the physicians, who have been allowed to enter the
harems of the kings, caliphs, nobles and Kadis. No one has ever objected
to this. An accident may happen toa woman which may cause a wound
in the privy parts. Exposure in such cases for treatment by surgeons and
cuppers, in the interest of the health (of the ladies) has been held
permissible.”

Such things were said by every one present. on hearing which the
Sultan relaxed his rigidity a little, and said:

“If it is inevitable to show her to the physician, cover her completely
and do not expose her face and hands fully, sc that the physician may
see (only what he must see).”

The physician was called in. Mihtar Jawhar was the Atabek® of the
Sultan. He was very respectable, rich and cultured. The Sultan ordered
him, to go and attend on her, and hear what the physician said and
prescribed.

When the physician felt the pulse, saw the face and tongue and the
eyelids of this maid, he became dumfounded and though he tried to
prescribe something for her disease, he could not, and was unable to utter

1. For this meaning of dalil see Browne, Rensed Trans of the Chahdr Magdla, p. 142.
2. Lit. Father Prince. see E.I. §. 504.
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a single word. He gave his heart to her, was confounded like a mad man,

went out and said:
-] am going home and would consult my books. because the case is

a difficult one.”

Those who were present there knew what had happened. When
the physician left her, this maid grew worse and became bed-ridden.
Mihtar Jawhar reported the whole affair to the Sultan and remarked
that it appeared something untoward had happened to the physician,
for he could not prescribe for her. The Sultan sent the Mihtar to the
house of the physician to inguire about his health. The physician began
to cry and said:

“This patient of vours has killed me. and ruined my career.” Having
explained his condition to the Mihtar. he told him that if the Sultan
would give or sell that sick maid to him he would become a Muslim, and
give up Christianity. Otherwise he would not be able to live any
longer.’

%vﬁhtar Jawhar went back and reported to the Sultin, the condition
of the physician’s ill-health. The Sultan asked what the ailment of the
phvsician was. The Mihrar enquired if his life was safe. Having been
assured (by the Sultan) that it was, he proceeded to say. that the maid
had affected the physician in the same way, as she had affected “the
Lord of the World” (the Sultan). On account of jealousy and fury, the
hair of the forehead of the Sultin stood on end, so much so that his cap
fell down. It was the characteristic of the Yamini Kings (May God
purify their dust!) that when they were in anger, the hair on their
forehead stood on end. When Mihtar Jawhar saw this he was afraid
lest the Xing should punish the physician. So he hinted in a more tactful
manner:

“This physician is a Christian and wants to be converted to Islam.
He has come from a distant city.”

The Sultan inquired if he had a motive behind the proposed conver-
sion. Mihtar Jawhar replied, that he had. The Sultin wanted to know
what that motive was. Mihtar Jawhar replied. that the physician stated
that if the “Lord of the World” would sell or bestow the maid on him,
he would be converted to Islam.

When the Sultan heard the remark about the physician’s proposed
conversion his anger subsided.

“Will he really become a Muslim? " asked the Sultan.

“Yes,” replied the Mihtar. |

*Go then,” said the Sultin, “And enquire from him. as if from your-
self, whether he really wants to become a Muslim, so that I may bestow
the maid on him”.

Mihtar Jawhar went and made the necessary enquiry.

“I am ready to become a Muslim,” said the physician, “And if

1 Lir Ir he had a thonsand lives he would not escape with one.
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necessary I shall enter into a contract for slavery™.

When Mihtar Jawhar returned and informed the Sultan of the
matter, he said: '

“Go and bring in the physician so that he may embrace Islam for I
have manumitted the maid. He can marry her and take her home.”

Immediately the physician came in, made obeisance, snapped his
Zunndr (religious belt) and embraced Islam at the hands of the Sultan.

The maid was given to him in marriage, and a large quantity of
dowry was sent to her. Every lady of the harem presented her with a
quantity of wearing apparel, so that from every palace four hundred
pieces came to her. The couple became exceedingly rich. She recovered
her health in a few days. This maid gave birth to two daughters and

two sons. Her sons were the contemporaries of this well-wisher, the
author of this book.

(2)

Similarly, on one occasion the auspicious Sultan Bahram Shah (May
God have mercy on him!) held an entertainment in the palace of the
Piriizi Gardens. He furnished the banguet pavilion in such a manner that
the eve of time would not see the like of it again. At sunset the Sultan
ordered that the banquet pavilion be set up outside the palace. The
butlers and farrdshes began to take it out. As the palace became
relatively more empty, a farrdsh trampled on a golden and bejewelled
narcissus-vase weighing a thousand Mithgdl®, doubled it, picked it up
and tucked it away in the Ieg of his breeches. The Sultan saw it all, but
pretended not to see it. When the pavilion was taken out they searched
for the narcissus-vase but could not find it. The Head Steward of the
Royal Workshops called in every person and made an enquiry, but no
one made a confession. So he began to chastise the servants with scourges.
When the Sultan heard this beating he sent for the Head Steward and
said:

“Don’t penalise innocent Muslims, for he who had carried it away
will not give it back and he who has seen him carry it away will not
betray him.”

The Head Steward stopped his enquiry. Then the Sultin called in
the Superintendent of the Workshop told him that he had pre-
sented the narcissus-vase to someone, and ordered him to write it off
in the Inventory of the Keeper of the Household furniture. A long time
after this, the farrdsh, who had carried away that narcissus-vase, and
invested its proceeds in acquiring estates, and furniture and purchasing
slaves, maids, vineyards, gardens and mills, was offering water to the
Sultin to wash his hands. At the time he was dressed in patched gar-
ments. The Sultan raised his head and said:

1. Mithgal, for this see E.J. III 528, Badda'éni Tr. 1, 25, note 1.



200 [SLAMIC CULTURE April

“You wretch! have you anything left out of the proceeds of that

narcissus-vase?” , ,
“By the dust of the feet of Your Majesty,” replied the farrdsh,

“nothing is left out of it. It is all gone.”

The Sultin gave him more money and said, “Spend it off. When it
is all spent I will order them to give you more, but don’t mention these
things to anyone, lest they take you to task (for your misdeed).”

(3)

It is so related that in the year 503 the Sultdn-i-Karim' ‘Ala’-ud-
Dawla Mas‘ad son of Radi Ibrahim (May God purify their dust]) marched
towards Bust. An exquisite, precious and unique pear! fell down from
the beak of the falcon surmounting the Sultan’s umbrella. The attendants
were upset and began to search for it. The Sultdn-i-Karim said:

“Pass on and leave it! May be that some poor person would come
this way and his posterity and descendants would live lives of ease and
comfort on account of this pearl. The prayer of this poor fellow would
live in the memories of the people and they would speak of the incident

when we are no more.”
4)

During the reign of Sultdn-i-Radi®* Ibrahim the city of Ghaznin was
visited with a famine and the prices of things rose high. Most of the
citizens of Ghaznin locked their houses and dispersed in all directions.
The Sultan-i-Radi used to go on the roof of his palace every Thursday®
night, say his prayers there throughout the night, and study the condi-
tion of the city. On this particular Thursday night he went upon the
raof of the palace but did not hear the usual sounds—of the recital of the
Qur'dn-readers, of the revision of their lessons by the children, of the
singing of the Sufis, and of the notes of the flutes.Nor did he see the usual
lamps and lights, He was very much upset at this, camme down and made
enquirtes from the servants as to the condition of the city. They said:

“It is a week since the people can find no flour, bread, or anything
else to eat whether cooked or raw. There is famine and dearth. There
are not more than five or six families left per street. Most of them have
gone to different directions from the city and have locked their houses.”

The Sultin was much grieved to hear this and passed a sleepless
night. Next day he summoned all his nobles and grandies, scolded them

and said:

1. Cf. T. Ndnri 21,
2. In T. N&wi 19 he is called Radi-ud-Din.
3. Lit. Friday night. but according to Muslim way of counting, the night of Friday precedes, not

follows it.
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“Why did you not inform us of the distress in the city so that we
might have taken measures to relieve it. Qur great worry is that Malik
Shah, will slander us and say that Ibrahim had not grain enough to help
his subjects with, and save them from the trouble of migrating elsewhere.
Now think of some device and take measures to relieve the distress, for
it is a great shame that the citizens of Ghaznin should be driven away
from it by hunger.”

All the nobles, grandies, amirs and military commanders unanimously,
and with one voice said, that the matter could be tackled successfully
only by Abu'l-Faraj the Treasurer, and no one else. He alone could deal
with this matter satisfactorily. This Sharif Abu’l-Faraj was the paternal
great-grandfather of the scribe and the author of this book. He was en-
trusted with twenty-one offices, all of great importance, by the Sultdn-i-
Radilbrahim. From the gates of Ghaznin to Tikinabad', Bust,! Mustang,?
Quzdar? Tiz,® Makran, (Qarmashir,> Nermashir® to the confines of Aden
(the sea?), Siwastan,' Bhroach,” Kambayat® and the whole littoral of
the (Indian) Ocean were under his control. On the other side, the whole
territory comprising of Arar’, Bhakkar Siwari (Sibi?), Bhatiyya,
Davi (?) Gujerbila (?) Uch®, Multan, Karér® and Bann,up to the gatesof
Ghaznin was under his charge. He also held the office of QOverseer
of the Seraglio and the Princes, and of Superintendent of the Royal
Stores and of the kitchen for the poor® (?) and was entrusted with the
trusteeship of the Yamini, charitable endowments, with the Mint
and with the Manufactory for royal robes. He enjoyed the full confi-
dence of the Sultin because he was his foster-brother, and his school-
fellow—they had learnt the Qur'dn, literature and caligraphy together.
Moreover they were together in the fort of Nay also, and had grown
up to manhood after being brought up in the same place. The Treasury
and the Wardrobe were also under him. He used to remove every anxiety
from the mind of the Sultan and solve every difficulty of his. One vear
he would go to Tikinidbad and Bust and continue his tour via Mustang,
Quzdar, Siwastan, Uch and Multan and from there return to Ghaznin.
Next year he would (take the reverse course) go to Multan and Uch,
continue his tour via Bust and Tikinabad and return to Ghaznin.”* The
Sultan asked:

“From which side will he return this year? I want to send swift

1. For them see Nizhat-al-Qulib, p. 143 and 142.

2. For these see Le Strange, Lands of the Eastern Caliphate pages 347, 33L. 329 (also see Bérini I 208}
313. 3. Apparently—Garmsir, for which see A'in (tr. Jarrett) IT 394,

4. Siwastin i.e., Sehwian see A'in, p. 337 note 4. 5. For them see Bérini 1 205, 209, 208.

6. Ardr in Bérgnt I 205. Alor in A'éin (tr. Jarrect) I 337. 7. For this see A’in (tr. Jarretr) II 327.

8. For them see Cunningham, Ancient Geography of India, p. 277.

9, Lit. feast for help. The reference seems to be to some sort of soup-kitchen.

10. According to Istakhri p. 250 Tikinibad was five days' journey fiom Bust, and Ghaznin was
gleven davs' journey from Tikin&bad.
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dromedaries and express riders to meet him, so th?t he may come
expeditiously and remove this anxiety from my mind.”

They informed him that he was coming by the Multan route that
vear. So he immediately despatched swift dromedaries and express
riders to him and invited him to come poste-haste. Going ata terrific
speed, the dromedaries met him at Bannua and the firman bearing the
royal sign-manual. asking him to come post-haste, was handed over to

him there. _ _
All his baggage and followers he left behind. He told off fifty

Turkish slaves to bring up the baggage to the city expeditiously and
himself set out. unencumbered, with twenty Turkish slaves and a few
dromedaries. On account of the favour of the Sultan he had seventy
Turkish servants with golden belts, all getting their allowance' and
salarv from the Sultan. In the city of Ghaznin there is a street known
as the “Street of the golden-belted ones”, which is so called after them
and is well-known. From Banni he came to the Sultan in three days.
When he went to him and had the honour of paying obeisance and
kissing his hand. the Sultan rose up from his throne, came down, embraced
him twice and said:

“You have helped us through every calamity and crisis and have re-
moved our anxiety on every occasion. On account of famine and dearth
things in Ghaznin have come to such a pass that its citizens have locked
up their houses and gone to different directions. We are worrying
ourselves very much for fear of the slanders of Malik Shah. Think of
some device to set matters right and remove this anxiety from our mind.
For all. nobles and grandies agree that you alone can set the matters
right.”

He at once bowed and said:

“The King of Islam should order that proclaimers on horse and
camel-back proclaim it to-night in the whole city, its bazars, and quarters
that tomorrow all provenders and bakers should come to such and such
a street where the (Royal) granary® is, so that every person may get
grain according to his need.”

Under the orders of the Sultan, two hundred horses and camels
were given to the proclaimers who made the proclamation in the whole
city the same night. It is said at that time there were six thousand
bakers and six thousand provenders in the city of Ghaznin. Next day
the Sultan ordered the weighers® to come and every baker and provender
was daily provided with ten ass-loads* of grain. As a result of this,

1. 1jré (modern jiral mear s allowances. especially 1n kind Jdmagi (equivalent to the modern
Mawdyib or Mustamirril means wages in cash. See Browne, Revised Translation of Chahdr Magdla,
p. 46 note 1.

2. Lar. store-house for grain sacks. Kundi is a vessel made of clay in which grain is kept.

3. Lat. those who handle the steelyard. Kaban (properly Qubbdn)—a steelyard (Lane).

4. ;lg . an ass-load; the measure of a hundred Tabriz maund. (Steingass).
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their shops began to do their work normally and bread became abundant
in the city. In the morning its price was 70 dirams a maund. at the time
of the evening prayer it came down to fifty dirams, next day to thirty
and on the following, to seventeen. When the Sultin came to know of
this he prostrated himself before God, praised and thanked Him, that
he had an individual in his service who could remove that serious
anxiety from his mind, and save him from that grave crisis.

At once under his orders dromedaries and swift riders were des-
patched in every direction and they traversed three or four stages and
brought back the emigrants.

When the next Thursday night the Sultan again went up on the
roof of the palace and studied the condition of the city he found
everything normal, and was greatly pleased. The following day he sent
for the Sharif Bu'l-Faraj, offered his apologies, and showed much kind-
ness to him saying:

“You have done a deed which will live in the memories of the people
for all time. We shall in our turn show you such favour which shall
similarly be remembered for evermore. For every office which you hold,
we shall award you a robe of honour. For twenty-one offices of yours,
we shall give you robes twenty-one times.”

The Sharif Bu'l-Faraj bowed and said:

“The Lord of the World has already shown much kindness and
showered many favours on me. Now I have grown old and have not the
strength to receive all these favours. If the Lord of the World so desires,
let him grant me a robe for every three offices which I hold.” This was
agreed to. On the next day the Sultan gave him robes of honour seven
times along with a palanquin, a bed, a drum, a banner, an elephant, a
shield, a battle-axe and a standard. Every time that he wore the robe of
honour, he would come back to his house and sit down. Then the
Chamberlain would come and sav:

“The Lord of the World calls you! ™

He would go again and receive the robe in the manner he got it the
first time. T1ll the afternoon prayers he got robes seven times, received
much kindness and many favours. From the time of Adam (may God’s
peace be on him!) till this day no king has given, nor would give, to any
of his servants. two robes of honour in one day but as the servants were
so exceptionally sincere, capable and experienced, the generous, ingeni-
ous, and discriminating Kings also showed exceptional favour to them.
May God (exalted be Hel) forgive those Kings! and direct the Kings of
our time to do good to others, show them patronage and regard and
treat them with kindness. by His Favour and Grace!

(5)

It is so related that in the year 504 the capital town of Ghaznin ex-
perienced great distress, and on account of a visitation of locusts. famine
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prices obtained there. The people became thoroughly miserable because
of the famine, and on this account submitted their complaint to the
Sultan-i-Karim' ‘Ala-ud-Dawlah Mas‘ad son of Ibrahim (may God
purify their dust!) informing him of their wre tched state. The Sultdn-i-
K arim wrote on the back of the complaint the following remark:

“Everv poison has its antidote, every disease its remedy. We have
ordered that the stores of grain be brought out and sold at seven-tenths
of the current prices, so that our subjects may live in ease and
the kingdom may remain inhabited.”

At once the stores of grain were brought out, and sold at the price
fixed by the Sultan. Abundance prevailed and in a few days’ time things
became normal, the famine disappeared and tranquillity was restored.
The King was gratified on account of the prosperity of his subjects and
his good name was indelibly inscribed on the page of time. May God
(exalted be He!) forgive all just and benevolent kings and dispose them
to doing good. bv His Favour and Munificence!

(6)

A wazir should surpass his contemporaries in wisdom, knowledge
and intelligence. He should be so brave as not to be afraid of any enemy
and any battle. If the King thinks it expedient to send him against an
enemy he should not show cowardice but put a good face the matter.
In braverv he should be like the Khwaja Ahmad® b. Hasan May-
mandi, who urged on the deceased Amir Yamin-ud-Dawla Mahmud
b. Subuktagin (may God illumine their graves!) and took him to fight
against the Khanids’. When the Sultin Yamin-ud-Dawlah reached there
he found the army of the enemy superior in numbers to his own, com-
prising entirely of Turks, while his own army consisted chiefly of
Tajiks, Hindiis and irregulars.* The Sultan was frightened and sent the
following message to the Khwaja Ahmad b. Hasan:

“Everybody told me that you were my enemy and would put me
some day in some grave difficulty. I did not believe what I was told, but
to-day I have realised the truth of those assertions and seen with my
own eyes that you have urged me on and brought me to this place. You
have done whatever you felt as incumbent on you. now let us see what

1. See p 200, note |

2 For him see Browune. Rer. Trans. of the Chahdr Magdla, page 14. note 8.

3. For them see Browne. Revised Translation of the Chahdr Magdla, p. 126; Lane-Poole: Muhammadan
Dynasties, p. 1334 —Mahmad defeared them in A H. 398/A. C. 1007.

4. [Abl Sa'id son ot Husain was the leader of the irregulars called *Aiyyardn in Sistan, see Tdribh-:-
Sistdn, p. 350 See also the Editor's note on p. 161 note 3. Hence it appears that Bit Sa‘id="Ayydr or
irregular army. Compare the following verse of Sa'di:

SETYSIRAITE FEERVEPER W UV dt g1 gets S gy ) g e
See Gulshan-i-Ma'dni, (Lahore. 1932) p. 183 The word 1s not traceable in the dictionaries (MS.)].
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God, to Whom belong might and majesty, has decreed.”

He hurled threats and menaces at the wazir. The Khwaja Ahmad b.
Hasan sent back word as follows:

“Say to my Lord the Sultan: To-day the battle is not between vour
majesty and myself, for you have more important work on hand”
(say also):

“It you come out victorious you would know that I have been vour
well-wisher and friend and have desired an increase in your glory,
kingdom, territory, army and treasure. If God forbid, the contrary
happens, neither you would see me any more, nor I you.”

When they brought back the message the Amir Abu'l-Qasim son
of ‘Abdu’l-Malik who had come from Sistan to the Royal Couit,
was standing before the Sultan. He saw the vexation and the anxiety
of the Sultin and said:

“O Lord! In Sistin a jackal entered the house of an old woman who
had a goat and wanted to carry it away and kill it. The neighbours told
her that a jackal had come and wanted to carry away her goat. She had
a look at the jackal and said that her goat was as big as the jackal and
had two horns in addition. Despite that if the goat was killed: it had
better be killed.”

“O Lord!” he proceeded on to say, “Our army is equal to the army
of the enemy and we have got one thousand and four hundred elephants
in addition. Despite this if they defeat us we had better be defeated and
slain.” :

When they were talking like this, Ahmad the Keeper of a postini (?)
elephant, which they had brought from Sistin and which had formerly
belonged to the Amir Khalaf* b. Ahmad, came forward and said:

“O Lord! Since last night I have tied this elephant for more than a
hundred times. Every time it has loosened itself and broken the chain.
This i1s an indication of victory and success. This slave of Your Majesty
will go on this elephant, snatch away their standard. lower it down, and
bring it before the Lord.”

The Sultin was greatly pleased and gave orders so that the army
ranged itself in battle-array. When they were so ranged the Sultian came
out of the army. dismounted his horse, prayed two rak‘ats on the
ground, bowed his head in prostration and rubbed his face on the dust
and recited:

“Say.? O God! the possessor of the kingdom (etc.).”

Raising his head. from his prayer. he took his place in the centre of
his army and called Ahmad son of ‘Ali of Bashang® the master of the

1. For Khalaf b. Ahmad—King of Sistan. see Tdribh-1-Sistdn, p. 341. He ascended the throne in
A.H. 352. Mahmiid took Sistan from him in A H. 393 and imprisoned him Khalaf died in captivity
m A H 399 —bid p 327. 353,

2, Qur'dn 325.

3. For Bashang see Le Scrange. Lands of the Eastern Caliphate, p. 431.
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horse. Then alighting from his own horse, he seated Ahmad on it, and
drawing out his own saddle-sword, handed it to him and said:

“Deliver an attack on the enemy, with all the palace slaves!”

The keeper of the elephant led the attack and pushed on till he
snatched away their standard, broke 1t and lowered it. The army of the
Khanids was defeated and scattered away. Then happened what
happened. That victory deserves a separate vo{ume.' The keepers of the
elephants and the palace slaves all returned victorious and successful.
It is related that from that white elephant and its armour they drew

out darts weighing a hundred maunds.
(7)

During the reign of Sultdn-i-Radi' Ibrahim (God taught him his
proof! ¥} Sultan Malik Shah, the Saljuq, gathered together a large host
from Khwarazm, Khurdsan and ‘Irdg with a view to march against
Ghaznin. The Sultdn-i-Radi sent, as an ambassador to Malik Shah,
Mihtar Rashid. It is he who founded the school in the neighbourhood
of the ‘tomb of Sultdn Yamin-ud-Dawla Mahmtd Ghazi (may God's
mercy be upon him!) and has left behind many other charitable endow-
ments and institutions for public good in Khurasan. This Mihtar
Rashid was a very respectable, dignified, generous and liberal person.
The Sultan sent with him several camel-loads of valuable cloth of every
description and some additional camel-loads of all sorts of presents
to serve as a reserve supply so that in case of need he should not feel
helpless, for the distance was very great. The Mihtar further took with
him quantities of such thiugs from his private purse. When he reached
that Court and interviewed the King, he conveyed to him the enquiries
of the Sultan about his health, and greetings and presents, He also sub-
mitted to him all those presents which he had provided from himself.
Sultan Malik Shah showed surprise at the abundance of the presents, and
as the Sultan had been previously informed of the Mihtar's magnificence,
high status and generosity. quarters suited to his position and adequate
hospitality and rations were provided for him. The next day the Mihtar
Rashid went to have a hot bath. Malik Shah desired to present him with
bath-money under some pretext and to make a display of his own liber-
ality. So he sent to the bath, by a courtier of his, one thousand dindrs of
Nishapur, a golden basin and ewer, a robe of honour worthy of him,
and a horse, with a girth and other harnessing accessories of gold.

The courtier went to the Bath and waited till the Mihtar Rashid
came out. when he greeted him and conveyed to him the enquiries of
the Sultan after his health and said:

“The King of the World has sent at present the bath-money,

1. See p. 200, note 2.
2. For this see Lane
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andhoffered excuses for its being so insignificant-—lest you may find fault
with it.”

The Mihtar Rashid made obeisance and presented to the Keeper of
the Bath the presents which the Sultin had sent such as money. horse,
cloth, basin and ewer along with a quantity of additional money from
himself and offered excuses to him.

When the courtier who had brought the robe of honour and the
horse saw all that, he was astonished and amazed at his generosity and
said politely:

“Kings give presents and show munificence to ambassadors on some
pretext. Why have you given away all these things as if they were
adequate only for the Keeper of the hot bath?”

The Mihtar Rashid replied that it was not proper for him to scrape
away bits from (i.e. retain a portion of) the bath-money.

The courtier returned and related the whole story to the Sultin who
was astonished at his generosity and liberality and said:

“We should devise some suitable plan otherwise it would be impossi-
ble to adequately deal with such a man as he 1s.”

The Mihtar Rashid had presented a few thousand pieces of precious’
cloth to all nobles, grandies, Fdjibs® (military commanders) and the
courtiers so that all the people of that kingdom were amazed at his
munificence and liberality. He had won over and made the whole army
and its officers obedient to himself and turned their heads by his mu-
nificence and generosity.

One day Sultan Malik Shah went for a ride and sent for Mihtar
Rashid, so that he too may accompany him. The Mihtar Rashid came,
they rode their horses, and went for a ride. An innumerable army had
come from all sides and were quartered in a large camp. The Sultan
enquired from the Mihtar Rashid whether their (the Ghaznavids')
camping ground was larger and more extensive or his? The Mihtar Rashid
said:

“In our country there is a city called Lamghan’ and most of its
inhabitations are barbers. Every year they come to the city of Ghaznin
to ply their trade and pitch their tents in the (dry) bed of the river (of
Ghaznin). Every tent has a banner at the entrance, so that its owner
may distinguish his own tent from others. Their tents are more numerous
than those in this camping-ground!”

On hearing this reply Malik Shah regretted the folly of his remark.

On whatever subject Malik Shah questioned him, he gave crushing
replies, till the Sultan began to try to catch him in his words, and em-
barrass him thereby. One day he held a grand feast and invited the

1. Lit. heavy

2. The Hdnb was a militaly rank of the commanders of the Turkish slaves under the Samanids.
and Ghaznavids cf. Turkestdn, p 227

3. See Browne. Revised Translation of the Chahdr Magdla, p 20 note )
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Mihtar Rashid, and placed in the Banquet-Hall every variety of dessert,
sweet-smelling herbs and dry and fresh fruit. He put questions about
every kind of fresh fruit to the Mihtar Rashid and asked if the like of
that was found in Ghaznin, and the Mihtar gave suitable replies to his
questions, till they brought in a tray of pears’—a large sized variety,
than which larger could not be found in the whole of that country. They
enquired from Mihtar Rashid whether pears as big as those were found
in Ghaznin,

“In the kingdom of Ghaznin” he replied “there are four districts,
called Anwa* ¢ (?) Khumar’, Lamghan and Shah Bahar*. These districts
are granted as estates and fiefs to the Turks and their children. Pears
grow in these districts each weighing a maund® or a maund and five seers,
or a maund and ten seers. These pears are called pil amrid (elephant
pears). There is a beast of burden which can carry one thousand such
pears and which does what you order him to do, like human beings.”

“The Khawaja has spoken of such things,” remarked Sultain Malik
Shah, “the like of which are certainly not found in the whole world”.

These words were welcomed by the Mihtar Rashid who began to
praise his own country and preferred it to other countries and added:

“In our country there are things the like of which are not found in
any other country.”

“What are those things,” enquired Malik Shah, “You should tell wus,
so that we may know™.

He said: “In our kingdom there is a bird which eats fire. The fire
does not burn or hurt it.”

“This is one,” said Malik Shah. *“What else?”

“There is a bird,” he continued, “which speaks like human beings™.

*That 1s two.” said Malik Shah, “What else?”

“There is a bird,” he added further, “which mews like a cat, and makes
a display of itself like a bride. Then there is a white monkey with a black
face, and a black one with a white face.”

At this Malik Shih said: “The Khwaja has made such (false) state-
ments that more of lying could not fall to his share”.

This remark made the Mihtar Rashid boil with rage. He said:

“Belonging to the kingdom and throne, of kings, the like of whom are
not and cannot be found anywhere in the world, and having been reared
and brought up by such kings, how could a man like myself, in addres-
sing a King like Your Majesty speak of things which are not found in
reality? If I can demonstrate to Your Majesty in a clear and explicit

1 For this meaning of Amrfitsee J RA S 1927

2 B: gy Not traceable,

3. See Tatimmat Suvdn ai-Hibmah p 184

4. According to Ydqut I11 226 Shabuhar 1s a village in the district of Balkh

5. Man possibly Tabrizi man 18 meant, weighing somewhat less than 2 lbe. see Badd'tini Tr. I 72.
note 4
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manner the argument and proof of what I have said, and the truth of

it be established, in that case will Your Majestydoas1 bid and undertake f. 62b

granting to me what I desire?”

“If you can undertake to prove all that you have told us,” replied
Malik Shah “we shall indeed willingly do as you desire”. And he made
all dthe nobles and grandies present there as witnesses to what he had
sai

The Mihtar Rashid reported to the (Ghaznavid) Sultan all that had
happened, and requested him to despatch hastily one hundred ass-loads
of pil amrud, one female elephant, two ostriches, a pair of peacocks, male
and female, and a pair each of parrots, of shdrak' which could not
only talk but recite the Qur'dn, and of black and white monkeys.
Moreover he asked to be advised of their impending arrival two or
three days before the actual arrival of the animals etc, so that he might
make suitable arrangement for them. When the letter was read to the
Sultin Radi (may God’s mercy be upon him!) he at once gave orders and
they loaded and despatched to him one hundred ass-loads of the choicest
pears along with a female elephant, a pair each of ostriches, peacocks,
parrots, talking birds, which could both talk and recite the Qur’dn, and of
black and white monkeys. A reply to his letter was also sent with a
quantity of gold, presents, and precious cloths, and he was asked to
intimate at once by a special messenger, if he needed anything further,
so that 1t might be supplied.

When the reply came and the things were about to reach, the Mihtar
Rashid ordered that the door of the house in which he was living be
enlarged, so that the loaded elephant might enter it. A big banquet was
also arranged on the very day when these things were to reach, and
Malik Shah and all the nobles and grandies of the kingdom were invited
to it, The Amirs and commanders of the army were also invited. At the
Mihtar's orders some fruit-bearing fuel was burnt, and fire prepared,
and placed on two trays. He also kept concealed a balance and weights
near at hand, and sent his own men before-hand with orders to select
one thousand best and choicest pears, to load them in ten baskets on
the elephant, and to bring the loaded beast in.

When Malik Shah and nobles sat on the table, they were surprised
to see all those things for they had not seen such a villa, vineyard, grapes,
trees of every kind, horses, camels, cows, the sheep of Sogdidna and
different kinds of spoon-meat, fried meat, Aalwd, and sweet dishes of
many sorts, fattened fowls, game and other things. When they rose up
from the table and washed their hands, they moved to the place suitably
furnished for drinks under pavilions, supplied with gold, silver, glass’,
and goldplated vessels befirting princes and kings, varieties of desserts.
sweet-smelling herbs, perfumes and heaps of dry and fresh fruit. There

1. A species of talking bird.
2. Lit. transparent {or translucent) vessels. Perhaps China 1s also included 1n the term.
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they sat to drink wine, The cup had gone round hardly more than twice
or thrice. when they brought into the pavilion the elephant duly

decorated, and loaded with pears.
Malik Shih had never seen an elephant before, and when he saw the

movements of its ears, its tusks and its huge body, he was frightened,
and rose up from his place to run away from the pavilion to a neigh-

bouring canopy. The Mihtar Rashid said:
“The Sultan need not be afraid of the beast.” "It is this beast™ he

added. “which does what you order him to do, and on it are the pears
which I had described”.

As soon as the elephant was brought in, it placed its head on the
ground, and paid obeisance, and they brought down the baskets one by
one from its back. Each time it placed its head on the ground.

Malik Shah was astonished to see the elephant, When they had taken
down all the baskets from its back, and emptied their contents, they
brought the balance and weighed them till each heap of a thousand pears
was weighed and was found to weigh one thousand, two hundred and

odd maunds.

Then he ordered them to take the elephant out. Next the ostriches
were brought in. and those two trays of fire were placed before them.
They began to eat fire, till both trays were empty. They were then taken
out and the peacock was brought in, and the peahen was concealed. The
peacock began to scream. When it had screamed for a little while, the
peahen was shown to it and it began to make ostentatious display of
itself (by expending its tail).

Then he ordered them to bring in the parrots and the shdraks. When
their cages were laid down, they saluted at first, and then began to
recite “al-Hamd"”* and “Qul Huwalldh”, and finally began to talk. Next
they brought in the monkeys. When Malik Shah saw their colour, faces
and bodies, he was amazed. Then the Mihtar Rashid rose up and said:

“This humble servant has acquitted himself of his obligation and
demonstrated the proof of his statement.” All present there shouted
out: “You have given a proof which would be remembered for ever”.

“Now.” said the Mihtar, “Your Majesty should also quit yourself of
whatever obligation I impose™.

Malik Shah said, “As this was the condition we agreed to, we should
certainly fulfil the obligation™.

The Mihtar Rashid said, “The first thing is, that Your Majesty must
give up the idea of waging war against Ghaznin, for your army has not
the courage and power to face the army of Ghaznin. If your army is of
one sort, ours is of ten sorts.”

“We have giveL up the idea,” replied Malik Shah.
“You should,” proceeded the Mihtar Rashid, “give your daughter
in marriage to the son of our Sovereign, the Amir ‘Ali-ud-Dawlah

1. ""Al-Hamd"’ 13 the first Surah of the Qui'dn and *‘Qul Huwalldh'’ the last but two.
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Mas'td, so that both houses may be united and the enmity removed”,

Malik Shah said in reply, “We have no daughter! but we have an
aunt in ‘Irdq, daughter of Chaghar Beg Da'ud®, whom we betroth (to
Mas‘td). You should send some one to fetch her, so that she may be
brought and taken to that court.”

A letter was immediately written under his orders to ‘Irag to the
effect that he had given his aunt in marriage to the Amir ‘Ala’-ud-
Dawlah Mas'ad and that the necessary arrangements for her be made at
once, and she be sent with those men who were coming to fetch her.
That lady eventually became the mother of Sultan Malik Arsalan®,

The Mihtar Rashid had been instructed from the court of Ghaznin
to write letters as from the Sultan, to every Amir, commander, grandee,
and noble of Malik Shah. The contents in each case were as follows:—

“We have understood what you have written. Your letters clearly
show your friendship and regard, and we are ordering herewith the pre-
sentation of a gift to you, which you should take from such and such a
merchant.”

Under the orders of the Sultan he (the Mihtar Rashid) had
already handed over a hundred thousand golden dindrs of Nishapar to
some merchants visiting Ghaznin for trade., with instructions to give the
money to those Amirs and commanders of the Saljuq kingdom, who
would bring to them letters with a certain mark.

The Mihtar Rashid acted accordingly and ordered that letters be
written out to each of the commanders and a suitable weight enclosed
in each, according to the position and rank of the addressee. When those
letters were written out, he ordered a messenger to go to the camping-
ground of Malik Shah and throw the bag (of letters) near the Royal
Pavilion and run away, so that a party of them might see him.

The messenger went and did as directed. They took to Malik Shah
the bag duly superscribed, with its mouth tightly sewn. When it was
opened, he found that it contained replies to the letters of the Amirs and
commanders of his own army. He was sorely troubled and was overtaken
with fear. Nizam-ul-Mulk who was his wazir at the time, said:

“Such diplomatic tricks, are often played by ingenious kings and able
ministers, so that the (rival) king may lose confidence in his Amirs and
commanders. The matter can be put to the test, The weights enclosed
in the letters should be taken to the merchants and the money demanded
from them. If they take the weights and give the money it is a serious

1 But cf. Tabaqdt-+-Ndmri (tr Raverty) I 107 which says that he had a daughter who was married
to Mas'iid. If Mas'iid married a daughter of Chaghar Beg (d about 450 see Rdhatas- Sudtr, p. 116
note 4), she must have been older than Mas'ad for he was born in A.H. 453, see Tabagdt-1-Nanri

(tr Raverty) I 107. According to the last authonity 1t was Maudid {d. 441) who marned a daughter
of Chaghar Beg. so also in Badd #ni tr. I 49,

2. For him see Lane Poole, Muhammadar Dynasties, p. 151.
3. For him see Lane Poole. Muhammadan Dynasties. p. 290.
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attair. If they refuse to pay, then it would be clear that it was a kind of

deceit and a subtle irick.”
All the weights were taken to the merchants, who accepted them

and paid the money. .
Malik Shah said to the Wazir: “No one should know this secret, for

they had nearly brought the whole of our army to destruction™.’

Next day he marched back in the direction of ‘Irdiq. When he had
gone. the Mihtar Rashid despatched one of his conﬁdants, who was his
deputy, towards ‘Iraq, so that he might bring the bride’s palanquin. The
Mihtar himself went back to Ghaznin and the King showered numerous
favours and praises on him,

The messenger whom he had sent to ‘Irdq was an active, able and
experienced man, learned and quick at repartee. When he reached ‘Iraq
he waited on the Amir, a relative of Malik Shah, who represented the
Sultan in that land and handed over to him the presents and gifts, which
he had brought, and conveyed the message about the lady. In accordance
with the firmdn of Sultin Malik Shah, they began to arrange for the
dowry of that lady. In that assembly too, all sorts of things were dis-
cussed by them, with the object of reducing the messenger to a nonplus,
but he returned harsh and crushing replies to their questions.

One day they held a feast which was attended by a number of
nobles, grandies and renowned persons. When wine had gone round
three or four times, and brought them under its influence, the boon-
companions of the Amir turned towards the messenger and said:

“In our city winter is called the ‘Ghaznichi'®, (the Ghaznavid).” At
the approach of it we sav: “Close the door so that the Ghaznichi may
not come in’.

“In our city,” retorted the messenger, “urine is called the “Jrdqgi’, and
if any one wants to use the word urine, he uses the word “Irdgi’ instead,”
and says: “He was passing the “Irdqgi’”,

All the boon-companions (of the Amir) were put to shame, and they
regretted the folly of their remark. On the day when the bride’s
palanquin was being seen off. a large concourse of people representing
both sides bad assembled, and questions were put to them, whether this
or that thing was found in Ghaznin. They replied that things like those
were found there, and even a hundred times better and more beautiful
ones than those. Ultimately they enquired whether Kdsir (?) was found
in Ghaznin. The litter-bearers and the palanquin-carriers who are
generally quick at repartee, rude, and fearless men said:

“If Kdsir had been found in Ghaznin we would not have carried it
from ‘Iraq.”

They did not mind what they said, and returned such a rude

1. Such seems to be the sense of this doubtful passage. Or perhaps 1t 15 54 s3n 42 bad carried
1t away in one handful.

2, Ghaznin is noted for its extreme cold, see Babur Ndma (Tr. Bevendge) p. 219
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answer. When this was reported to Malik Shih he severely punished
the person who had put that sort of question and said. “If he had not
put such a question, he would not have heard such a rude answer".
Such should be a messenger, so that people dare not make a fool of
him nor hold him cheap. He should be able to give an adequate answer
tp every question, so that whoever addresses him or puts him a question,

may think before he does so. and fear its answer which would be
remembered for ever.

(8)

At the time when the martyred Sultan Mas'id * me this tragic end at
Mairigala®, and his army suddenly fell® upon him, all the infidels raised
their heads and the Carmathians put the fort of Multén in proper repairs,
and revolted. The Amir Shihab-ud-Dawlah* Maudad (may God's
mercy be upon him!) who invented the arrow-head known after him as
Maudidi®, ascended the throne, and sent an army from Ghaznin, and
nominated Sdldr Abhmad b. Muhammad, the Hajib-i-Buzurg {Great
Chamberlain} as its Commander. He appointed the Fagih Saliti as
Governor of Lahore, and sent him towards India. When the army of
(Ghaznin reached Lahore, the army of Lahore came out to receive them.
The Faqgih Saliti appointed AbG Bakr b. Bu Salih as his Deputy
Governor, and himself went with the army of Lahore to Multan to fight
against the son of Da'id *, whom the Carmathians called the Sheikh.

When the army reached the fort of «#'s (?) the Carmathians took to
flight and went to Mansara. The inhabitants of Multéan fought for a
few days and defended the fort, but when they realised that the
Carmathians would give them no help, they implored for quarter, and
surrendered the fort of Multan to the besiegers. The Khutbah was read
in the names of the Amiru’l-Mo'minin al-QAadir Billih and Maudud’, and
Mobammad Galimi was appointed Governor of Multan.

The Muslim army began their return journey by way of Harharaz®(?)

1. He was slain in A H. 432 (Badd'@ni tr 1. 4b

2 See T. Ndmri (tr Raverty! I 95 note 1.

3 Durih, m Arabic means, to come upon anv one suddenly and unawares (see Lane.s. v. .21 This
seems to be the word used 1n the texrt

4. So also 1n Tab. Ndawi 15, 10

5. See p 216 for some more details about this kind of arrow-head

6. See Badd'énitr 1. 19.

7. This anecdote furnishes an tnstance of glaring anachronism and historical inaccuracy, Qadir
Billah could not have been a contemporary of Maudid, for he was Caliph from 381 to 422, while
Maudid reigned from 432 to 440. Maudiid was the contemporarv of al-Qa'im who was Caliph from
422 to 467

8. This 18 perhaps Harhaura, the country watered by the river Suin. see map V1 tacing p. 121 1n
Cunningham's A ncient Geography of India

£.101b
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£102a with booty and punished severely the infidels and the Jats. The army

of Ghaznin returned to the home country.
Sandanpal, the grandson® of the Shah of Kabul, had come from the

frontiers of India on hearing of the tragedy of Mirigala, thinking that
the power of Muslims had been completely destroyed. The heads of the
infidels had been swollen by haughtiness and they began to dream of
kingship, and on this account Rays, Ranas, and Théikurs of the Hill
tracts, some on horse-back, some on foot, assembled and poured out from
the Hills with the intention of attacking the army of Lahore and blocking
the way of the other, for they thought that the army of Ghaznin was
returning home, and that the horses of the Lahore army had become
exhausted (by their campaigning). [Sandanpél], said:

“As soon as we have crushed the Lahore army, Lahore and Takishah?
would come under our sway.”

Ba Bakr b. Ba Salih had gone to Takishah with a few horsemen of
Lahore, in order to meet the (Ghaznavid) army. The Faqih was informed
about the affair of the grandson of the Shah, who had ambitions about
gaining the throne. When they reached near Qalachir (?) a huge and
numerous army of the infidels overtook them. The Faqih Saliti took his
place in the centre of the army, Ba Bakr ibn B Salih in the right wing,
and Bu’l-Hasan Jarrash (?) who has built a monastery (Khdngdh) in
Lahore, in the left wing.

The powerful infidels were in high spirits, for their army greatly out-
numbered the Muslim army. They were charging the Muslim army
fiercely and raining two-handed sword-attacks on them.

The Muslim army bore the brunt of the attacks, being unable to
counter-attack or move from its place. A Turk volunteer asked the

£102h Faqih to point out to him the infidel pretender so that he might relieve
them of his mischief. The Fagih pointed out to him a man riding on a
bay® horse above whose head they held a chatar (umbrella). The Turk
drew his bow, pulled a poplar arrow, then coming out of the row, leapt
forward and shot an arrow on the shield which they had placed before
Sandanpal. The arrow pierced through it, transfixed the Jiwrakh!
which he was wearing. and his chest, and came out at his back and the

1. Badd'iini (tr p 20} wntes that Nawasah-1-Shih died in captivity durning the Iifetime of Mahmud
while 1n the anecdote given above Sandanpal Nawdsah-1-Shah-1-Kdbul 1s mentioned as living in the
time of Maudiid In the anecdote No. 10. our Author refers to Sandpal Nabira-1-Shdh-1-Jaipd! as
being captured by Mahmid but makes no mention of his death, which shows that according to him
he survived Mahmid Finishta calls the Nawdsah-i-Shah, who was contemporary with Mahmid. as
Sukhpal {Badd'ita: tr. p. 20 note 4).

2. Takisha seems to be identical with Takishar, for which see Mahmad, p. 105 note 7. It 18 the
suh~-Himalayan region of the Punjab from the Chinab westward.

3. . apparently should be read as o1, which indicates a colour between dark and bay, inferior mn
depth to dark-red (see Lane, Lexicon).

4. Some sort of protective armour,
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Pretender went to Hell. The army shouted out the takbir (God is great)
slaughtered innumerable infidels and won a large booty. It has frequently

happened in the world, that with a single wooden arrow lost thrones
have been won back.

(9)

The Omayyad Caliphs' never fought personally in battle except
Marwan® al-Himadr (“the ass”). As to the Caliphs of the house of
‘Abbas® they had no need to fight battles in person for all the world
was and is their army and they had only to give orders. Ba Muslim* the
real founder of the ‘Abbasid Empire, who was an ancestor of the
author of this book, fought with arrows. A dasta (bundle of twenty-
four) of his arrows® weighed twenty maunds. The Amirs of Khurasan
and ‘Iraqg all fought personally in battle and conquered the world.
Hajjaj® b. Yasuf, Qutaibah™ b. Muslim, Nast® b. Sayyar, Yazid® b.
Mubhallab, D&'ad® b. Muhallab, Raa*™ b. Harthama, Muwaffaq®,
Qahtaba®, ‘Amr" b. Layth, Ya'qub” b. Layth, the Tahirid and Samanid
Amirs—all fought personally in battle.

As to the Kings of the House of Nasir-ud-Din Subuktagin' Ghazi
(God taught them their proofl) each one of them fought in battle with
various weapons. The Amir Subuktagin fought with spear, (bow and)
arrows and galdchiir'™ and was unique in his skill in the use of each. He

1. Reigned 41—132 H

2. r.127-132 H

3. r 132—656 H

4. For him see Encrcl. of Islam 1. 101.

5. Doubcful text perhaps we should read tabar or naiza wa Dashna (battle-axe or spear and
dagger)

& See Encwcl. of Isldm 11, p. 202.

7. See Encycl. of Islam 11 1165

8. See Encycl. of Islam I1I. 873.

9. See Encycl of Islam 1V, 1163.

10. This Da'dd 18 apparently the individual who was Governor of Sistin from 176 to 178. See
Taribh-1-Sistdn. p. 153 seq. (with note). But Da'dd b Yazid was not a son of Mubhallab but his great-
great-grandeon. see Wust Tab. 11—33.

11. For him see Rawdatu’s-Safd (Bombay 1271) vol. 4 p 6. He was slain in 283 H. See T Sistdn
v. 253,

12. Muwaftaq is probably the famous brother of the *Abbasid Caliph al-Mu'tamid b. al-Mutwakkdl
(d. in A.H 278) see Encycl. of Isiam 111. 779

13. Encycl of Isiam I1. 628

14 and 15. *Amr reigned from 265 to 267 H. and Ya'qub from 254 to 265. See Lane-Poole. Mubam-
madan Dynasties, p. 130.

16. r, 366—387.

17. For galdchtiri. (var. J s W) see the Onental College Magazine for Nov. 1937, p. 76.

£.106b
£.107a
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had no equal in courage and fighting. He was never defeated in battle
and never turned his back upon the enemy. Sultin Yamin-ud-Dawlah
wad-Din Mahmud* fought with the sword and the galdchiir, which are
the arms of warriors and brave men. In archelfy and the use of the spear
he was unique. Historians tell us that at the time when he captured the
Fort of Multan, so many infidels and Carmathians were slaughtered,
that a stream of blood began to flow from Lahore Gate which is towards
the Qibla (West). The hand of the Sultan (may God’s mercy be upon
him!) stuck to the hilt of his sword on account of blood, and as the blood
congealed, it became impossible for him to detach it. They heated some
£.107b water, poured it into a basin, and he immersed his hand and the hilt of
his sword in it for a long time. It was only then that his hand could be
detached from the hilt. Sultain Mohammad,? his eldest son, fought with
the spear. The martyred Sultin Mas'ad’ used to take exercise with a
mace weighing seventy maunds and to fight with another, weighing forty
maunds, and thereby conquered ‘Iraq, Ray and Isphéan. Sultan Maudad®
fought with (the bow and) arrow. The Maudiidi arrow-heads are ascribed
to him and did not exist before his time. By his order they cast these
arrow-heads of gold, so that whoever be killed with one of them, his
shroud and funeral requisites be provided out of it, and whoever be
wounded with it, funds for his treatment be found out of it, as the
poet says:
“The Sultan of the time, the King Maudad,
Has made arrow-heads of gold for his enemy,
So that whoever is killed with it may thereby get his shroud,
Whoever be wounded with it, may thereby obtain treat-
ment.”
Sultan Farrukhzad’ fought with a battle-axe, Sultdn-i-Radi Ibrahim®,
with the spear and (the bow and) arrow, Sultin Mas'ad-i-Karim’ (i.e.
Mas'ud III), with the Bilgdtakini® and the galdchir, and Sultain Malik®
Arsalin with the mace and the spear. The martyred Sultin Bahram
Shah™ fought with the spear, in the wielding of which he was an expert.
They say that no bird could escape from his arrow, for he was an ex-

r. 388—421

r. 21-421 A.H

r. 421—432 H.

r 432—440 H.

r 444—451 H

r 451 -452 H

r. 402~508 H See also p. 200. note 1.

3. The author includes 1t along with mace. whip and “helmet-breaker™ among those weapons

which are wielded by those who depend on the strength of their arm. (See the Onental College
Magazme tor Nov. 1937, p. 78.

9 r.508-512 H,
10 r. 512547 H

SN W e W N
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cellent marksman, a sure shot. Then when he would take '
he would drive an army before him. up his spear

It is related that when his father Sultan-i-Karim Mas‘ad died and
his elder brother Malik Arsalan, who was a near relative of Sultin
Sinjar through his mother, became Sultan, he went, by divine inspira- £.108a
tion, which directs the actions of fortunate persons, to the court of
Sultan Sinjar and took refuge with him. He remained with him day and
night, whether the Sultin was halting or touring. Whenever the Sultan
allotted a duty or task to anyone Bahram Shih would offer himself for
it and do it 1n a most satisfactory manner, so that the Sultin had no
more to bother about it. '

The result was that the Sultan became very fond of him, included
him among his favourites and courtiers and made him his confidant. The
Sultan used to invite him to his banquets and eventually became very
well-disposed towards him, wanted to show him kindness and to find him
men and means for deposing Sultin Malik Arsalan, though the latter
was related to himself (Sinjar) and to place Bahram Shah on the throne.
His recommendations were his praise-worthy services, cultured manners
and good behaviour towards the nobles and grandies of the court. But
the Sultan feared that if he would help him and depose Malik Arsalan,
people would blame him and say:

“He has helped a stranger and removed one of his own kith and kin
from the throne.”

Sultan Bahram Shah behaved in such a manner towards the leaders
of the army, supporters of the kingdom, and the courtiers that all
became his well-wishers. The Sultin made enquiries and sought the
opinion of every grandee and courtier about his affair. They said
unanimously:

“It is a long time since he has thrown himself at the feet of Your £.108b
Majesty, taken refuge in this court, done commendable services, and
won the auspicious heart of Your Majesty by his fine qualities. To
show favours to him and help him would be quite consistent with the
approved habit and commendable manner of the King of Islam.”

The Sultan was relieved of his anxiety and resolved on showing him
favour, finding him an army and placing him on the throne. One day he
went out hunting and was going about (in search of game). His
men were bringing in all sorts of game. Suddenly a pair of birds was
noticed flying very high in the air. The female bird was flying lower
than the male bird, which was just above it. Sultan Bahram Shah (may
God’s mercy be upon him!) shot an arrow and transfixed both birds with
it, and thus transfixed they fell in front of the Sultan's party, at which
many horses shyed. The Sultin’s horse had (also) started away, when he
was told what the matter was. He enquired who had shot those birds.
They all told him that it was the Amir Bahram Shah. The Sultan praised
him immensely. and gave him a precious robe of henour. From that very
day he planned to raise and equip an army, which he wanted to send
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with Bahram Shah and in the same week he sent him with the army.

Bahram Shah went forth and expelled his brother and won the
throne.

One of the grandies of the kingdom enquired from Sultin Sinjar the
reason why he exhibited so much haste in sending away the army and
Amir Bahrim Shah and why he showed him all that honour and con-
stderation. The Sultan said:

“T saw that all nobles, grandies and leaders of the army were his well-
wishers and praised him unanimously. Further, I found him exceptionally
brave, courageous and unequalled in archery. I feared that if, with his
skill in archery, he shot one (arrow) at me and snatched away my
kingdom, there would be none to recover it from him. So (I said) let
him do what he likes with the kingdom of his own forefathers, not with

mine.”
Thus the cause of his recovering that great kingdom was only a

wooden arrow.

Sultan-i-Halim Khusraw' Shah fought with the spear, and was a
sure shot as a bowman. The martyred Sultin Khusraw® Malik fought
with the spear and he had no equal in archery. A poet has thus referred
to his skill in archery:—

“The arrow which Khusraw shoots in the dark night,

“He shoots at the bosom of an ant and the eye of a snake.

“He desires to shoot at the same arrow again,

“So he shoots another into the notch of the first arrow.”

Sometimes he (Khusraw Malik) fought with the battle-axe also.

It is so related that at the time when he captured Sukarwal (?), a
Hindt horseman wearing defensive gadar(?) armour, was showing
great boldness and delivering repeated attacks, so much so that the
archers became helpless against him. Suddenly the Sultan made an attack
and struck that infidel wearing gadar(?) with a battle-axe, which slashed
his head, neck, arm and shoulder, and cut him in two.

The Kings of the House of Ghor® mostly fought with the sword and
the spear. The martyred Sultin Mohammad-i-Sam (may God’s mercy be
upon him!) used to shoot arrows very well. Once this well-wisher, the
author of this book, was in Parshawar’. The Sultin had just dis-
mounted from his horse after playing polo. when a washerman came
into the polo-ground complaining that his donkey had been killed by a
lion under the Bridge of Bia Ahmad. The Sultin at once remounted his

1. According to the Tabagdt-1-Ndnri (p 26) Khusraw Malik the son of Khusraw Shah was called
'‘Shdh-i-Halim® He reigned from 547 - 555,

2, r 355- 382

3. r. 543612

4. Peshdwar was taken by Muhammsd-i-Sam in the year 574 The mncident mentioned above
must have happened between that year and 602. the year of Mubammad's death, see Tab. Ndsirt,
p. 116",
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horse. He returned after less than an hour, and they brought in three lions
on camels. The author enquired from a horseman as to who had killed
those lions and was told that the first arrow had been shot in each case
by the Sultin himself.

When the Sultin received a wound in the hand, he could no longer
shoot arrows as before. And there was no need for him to fight per-
sonally either, for his slaves conquered the world and defeated powerful
Rays. All have gone to the mercy of God, and only their names are left
behind to remind us of them. May God (exalted be He!) forgive all just
kings. Amen. O Lord of the World!

(10)

One should be like Yamin-ud-Dawlah Mahmiid Ghazi (may God's
mercy be upon him!) as regards generalship, vigilance, bravery and
promptitude. When the Khanids came into Khurasan and spread all over
the country, he pursued them and they fled before him from place to
place, till he went to Tis and they remained in Balkh and Tukharistan
as a Jarge and formidable army, feeling secure that Yamin-ud-Dawlah
Mahmiad was in Ttas. In the meanwhile Sandpal, the grandson of Shah
Jaipal, revolted in India on account of the Sultan’s stay in Khurasan and
the Khanids’ inroad into that country. He said to himself: “The Sultan
is busy, he will not be able to come this way any more".

The Sultan dashed away from Tis and reached Merv' within two
days and three nights, while the army of the Khinids lay encamped
securely in Balkh and Tukharistdin. From Merv he reached Balkh
within seven days through a desert which even a ghoul could not cross,
and went in pursuit of them to Tukhéristin. He defeated and slew a
large number of them and scattered away the rest. In the same month
he went post-haste to India from Balkh and captured Sandpal’ and
achieved what he wanted, as is testified by accounts and narratives con-
tained in historical works, and i1s well-known,

(11)

£.120a

They say that in the year 408 Sultin Yamin-ud-Dawlah Mahmiud £.121b

Ghazi (may God illumine his grave!) appointed Qaratagin-i-Danishmand’

1. For the road from Tas to Balkh see Le Strange, Lands of the Eastern Caliphate, p 431 and map
VIII

2. From Meiv the ordinary road went by a circuitous way through Merv-ar-Rudh to Balkh, see
the map referred to 1n note 1. above.

3. The mncidents referred to in the anecdote, happened in A H. 398, see Malmid pp 51 and 98.
The Nawdsah-1-Shah 18, however, called Sukhpal there.

4. He 15 probably 1dentical with Abi Mansiir Dawati Qaratagin the ruler of Gharjistan. to whom
Farrukhi has addressed a gasidahk, see Diwdn-1-Farrukhi. p. 328,
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as the commander of the army of Ghizis, which had come from
Transoxiana. He raided the country upto Jillundur and took much
booty. From the hills of Jallundur' he went to Sunnam, plundered it,
and captured the Fort of Amr{i'i (?) at Sarasuti.

The ruler of Sarasuti planned to deliver a night attack on his army,
but Qaratagin-i-Danishmand got wind of it and under his orders, his
army divided 1tself into two sections, which left their camping-grounds
and lay in ambush at two different places. When the ruler of Sarasuti
came out and reached their camping grounds, both sections of the army
of Qaratagin came out from their hiding places and surrounded the
infidel army from all sides. Then they cut them with their sabres,
brought their zeal for religion into play, slew most of the infidels and

returned successful and victorious.
(12)

History tells us that when Chach® b. Behind(?), the ruler of
Lahore,’ in fact its founder, passed away, he left a son behind him,
called Banrat(?) He was a just man and his subjects enjoyed comfort
and peace under him. He built an idol-temple at the site now occupied
by the Habashi mosque in Lahore. and at his command they made an
idol of stone, which he named after the sun. He was a worshipper of the
sun. He was a long-lived man. reached the age of ninety-three years, and
ruled Lahore for seventy-five.

As he lived for a long time his son called Thanrat, who was rash and
iniquitous, arrested and imprisoned him in the Fort of Lahore. This
Thanrat was a vain man. who became conceited on account of his
wealth and army. He built a fort in the city of Lahore at the site now

1. Le. the sub-Himalayan re¢ion East of Jallundur
2. The ongimal has e The following genealogical table of the descendants of Chach son of

Behind ruler ot Lahore. can be constructed from the narrative given by our author
Behind

Chach

Banrat (ruled for seventv-five vears).
Thanrat

Jinderat (ruled for mine years, captured in 389)
(Jaipal becomes the ruler of Lahore).

The text and translation of this anecdote has already appeared 1n the J.R.A.S. for 1927, p. 485
but the article was nor available to me, when the above translation was made. I have added variants
of the text subsequently in my MS. of the text,

3. Always called Lohir in our text,
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occupied by the ‘Arab quarter and named i1t Thanpir. He also founded
a village called Thanpar on the bank of the River Bysh. He was fired
with the ambition of capturing the Fort of Nandnah and all the neigh-
bouring country and wrest the salt (region) of Nandnah, the Jhelum and
Takishar' districts from Shah Jaipal. He raised an army and marched
towards Takishar. The officers of the Shih gathered together in
Takishar and wrote letters to him informing him that Thanrat, the
ruler of Lahore, was marching against Takishar and Jhelum. Shah Jaipal
sent his son Anandpal with a large army to oppose the advance of
Thanrat. On the day when Thanrat crossed the River Chandrahah
(Chinab) and reached Takishar, Anandpil too reached there, at midnight
and went to his own army. At dawn they beat the royal drum in his
camp. This drum was peculiar to Shah Jaipal, the King of the Brahmans,
and was called Singhndad, (lit. the lion’s roar). Just as they gave the first £.122b
stroke to the drum, the army of Lahore was frightened as they supposed
that the Shah had arrived. A large number of the irregulars of the Lahore
army took to flight, and the regulars were demoralised. At the breakfast
time when the two armies met, most of the army of Lahore had already
fled away. Anandpal defeated Thanrat, and captured him,and crossing the
river Chandrihah, reached Lahore and went to Sathan® They imposed on
him an indemnity which he paid out of what he had, the rest was
levied from the notables and the common people of Lahore. He made
Thanrat his vassal, gave him a robe of honour and restored him to the
rulership of Lahore.

This Thanrat had a son cailed Jinderat. When he saw that his father
had returned vanquished and defamed, he arrested and imprisoned him,
just as Thanrat had done with his own father and said to him:

“You have gone mad. You are not fit for kingship. Why did you
entertain designs against the territory of the Shah and bring dishonour
to yourself?”

So he became the ruler of Lahore, and founded a village called
Jinderatpur, after himself, at the ford of the Byah, in the neighbourhood
of the Fort of Phillaur’. He was a tyrannical and cruel man. Shah Jaipal
was much annoyed when he heard at Parshawar that Jinderat had
arrested his own father and imprisoned him. He ordered his son
Anandpal to equip an army, go and capture that iniquitous tyrant. f.123a

“Do not forgive him this time,” said he {to Anandpal]. “If you van-
quish him, slay him, and make suitable arrangements for the administra-
tion of the Kingdom of Lahore, and appoint your own men, because
those iniquitous people who revolt against their own parents are not fit
to rule.”

1. See p. 214, note 2.
2. Is it the quarter of Lahore stili known, by that name?
3. The onginal has ;. Was Phillaur at the time on the nght bank of the Sutluj? The author

does not mehtion the Sutluj.
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Anandpil raised an army and marched towards Lahore and halted

at the village of Samtala(?). Jinderat came out with an equipped army
from Lahore, and sent a messenger to Anandpal with the following
message:

"I-Igow have you dared to enter this kingdom? Did you suppose that
I have grown mad like my father, who entered a foreign territory with
an army that deserted him andfled,leaving him a prisoner in your hands?”

T have dared to enter this kingdom,” replied Anandpal, “because I
am obedient to my father—not like you who revolted against his father,
who, in his time, had behaved similarly towards his own father. For
that reason God made me victorious over him and will again make me
victorious over you, make you suffer disgrace, and punish you for your
evil deeds?”

When Jinderat reached Jandi(?) he went out for a hunt. From the
army of Anandpal a detachment of five hundred horsemen had come
out secretly for patrolling and lay in ambush in the jungle, Jinderat,
unaware of them, remained engaged in the pursuit of game, till the time
of afternoon prayers, when his horses were dead tired. He alighted from
his horse and rode on elephant. Suddenly the horsemen of Anandpal
emerged from their hiding place, attacked Jinderat, surrounded his
elephant, and captured him. The sons of Jinderat toock to flight,
and went towards Jallundur, and sought shelter with Sama Kura®, the
Ray of Jallundur.

Jinderat was ruler of Lahore for nine years. Then Anandpal took the
rerritory of Lahore, wresting 1t from the descendants of Chach, the rule
passing to Shah Jaipal in the year 389. In the same year al-Qadir-Billah,
the Ptince of the Faithful, sent to Yamin-ud-Dawlah Mahmid Ghazi
a robe of honour and a diploma of appointment as the Caliph’s deputy
and gave him ‘Irag, Khwarizm, Khurasan, Nimroz, Sind and Hind.®

(13)

Once the author of this book was going for some business from
Parshawar to Batnigram (sic) and Sinabi (sic). An old man, who was one
of the notables of Parshawar, accompanied him. He waslooking right and
left in that plain, picking up pebbles, examining and throwing them away.
“As this process was repeated too often,” states the author, “I enquired
from him the cause of his looking so much to right and left. and of his
picking up the pebbles, examining and throwing them away".

“I am astonished,” replied the old man, “at this tract of land and
this plain, for all pebbles and clay here are mized together, and the
ground is so level that one cannot make it so by hand”.

). Kiirah seems to he the same as Kanwar (ct. Badd'fini ¢ p. 23, note 4.)

2. Cf. Zainw’]-Abkbdr pp. 62 87. which shows that cur author has mixed up the events of A H.,
389 and 417.
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“During the reign,” continued he, “of Sultin Yamin-ud-Dawlah
Mahmtd Ghazi (may God's mercy be upon him!), an Afghan called
Udaira, who was both Shifna' and Kotwdl of Nardari(?) had cause to
fear Shah Jaipal. The cause was as follows:

He was one day attending the court of Shah Jaipil when the King
turned to him and said:

“*Udairal do you eat beef?”

“No, I don’t,” replied Udaira. “But as my forefathers did, it is as
good as if I have eaten it myself.”

“Shah Jaipal cast such an angry look at him that Udaira feared lest
some day he should arouse abhorrence in the King’s mind, and he might
slay, or imprison him in a fort. For the King was a Bhatt® (sic) and
Bhattis(?) abhor beef. And whomsoever the Shah imprisoned, that man
never came out alive from the imprisonment. So the Afghan managed
to escape from the place. reached Ghaznin, embraced Islam at the hand
of the Sultdin and ledhim................. "till his army reached this
plain. The people of Parshawar did not hear the noise of the beating of
the drum and no one knew that the Sultin had arrived. Shah Jaipal was
in the fort of Begram® He went to fight against the Sultain with
thirty thousand horsemen and three hundred elephants. The combatants
delivered so many attacks and fought so fiercely that each pebble
in this plain was broken into two or three pieces under the hooves of
the horses. Now that I am passing this way I cannot find, even if 1
desire, a single pebble in its proper condition. They drove the infidel
army from here to the plain of Jani and there too, the pebbles are in a
similar condition and not one of them is whole. And that is how a field
of battle should be, for had the pebbles been not embedded in clay, they
would have been turned into dust and would not have borne the brunt
of all that attack and retreat and would be destroyed at once.®”

“Ultimately God (Exalted be He!) led the Sultan to such a victory

1 Shihng was the Chief Civil Officer. and the Kotwdl, the Commander of a fort. see Malmiid,
p 150.

2. [According to Al-Bérani, Indwa 1, 13, the rulers of the Hindd-Shahhiyya Dynasty were Brahmins,
but Dr. Nazim (Sultdn Mahmtd, p. 194 note 3) describes them as Bhattis, apparently on the basis of
this very anecdote, How could the rulers of the dynasty be both Brahmins and Bhattis at the same
time? Cunningham remarks in the Ancient Geography of India, p. 19, that the religion of the population
of Eastern Afghanistan in this period was Buddhism He does not definitely say that the Kings were
also Buddhists, but 1t 15 concervable that they were cf. The Kdbul No. 70 p. 6 {on the authority of
Iy’ l-Fagih p. 323). In the text above the word 15 wnitten as o 1n the singular {in the second Ms
as op } and not as gp . In the plural one Ms. has 3lips but the other has, more consistently, oty
One 1s tempted to think that o may rather be an equivalent of “Budh™ than “Bhatti” M §]

3. Text doubtful. Possibly it 1s #,3 followed by a place name The reading in the second Ms
suggests jle. gl;3 but I cannot trace any ;s o

4. For it see Bdbur Ndmeh (tr. Bevenidge) p. 230 note 2—apparently Peshiwar 15 mesnc here

5. That seems to be the sense of this doutbful passage

£.125a

£125b
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that the Shah, his three hundred elephants and, all his thirty thousand
horsemen were captured and not even one escaped. All this was due to

the fact that the field of battle was good and the Sultin could get a good
view of the movements of the enemy and the Shah, and could do as the

situation demanded.”

The battlefield should be spacious so that it may contain even an
army of a hundred thousand horsemen and they should be able to fight
in 1t properly. The choosing of a proper battletield, suitable as a fight-
ing ground, is the sign of skill, ability and sagacity of a king and a
commander. It is for God (exalted be He!l) to give victory there to
whomsoever He liketh!

One should build a village. or a guard-house and a town there and
establish a pious foundation at that place, like as the just Amir Nasir-
ud-Din Subuktagin Ghazi (may God’s mercy be upon him!) did when he
defeated and worsted Shah Jaipal in the plain of Kindi!, for he built
there a guard-house called Amir Kindi which became a resort for
Mushims and Ghazis, and thereby he left a good name behind. In that
very district Sultan Shihab-ud-Dawlah Maudud (may God’s mercy be
upon him!) demanded vengeance from the murderers of his father
Sultain Mas'ad the Martyr (may God purify his dust!), defeated that
army, worsted and routed it and at the site he built a guard-house which
he called Fathabad®. This place attracted a large number of people and
developed into a town which became famous in Muslim lands and grew
into a resort of the Ghazis.

May God (exalted be Hel) forgive those just kings, who left behind
good names in the world! So long as a single brick of those places is in
its place, their names also shall alive, as an inducement to other kings
to leave behind pious foundation, so that their names alsoc may become
immortal, for the philosophers regard this kind of surviving fame as a

second lite.

(14)

They say that at the time when Muhammad-i-Ba Halim® re-

1 Probably the same place as mentioned by Bérini, see India T 317,

2 See T Ndaii itr. Raverty! p 97 note 2

3 Raverty thought tsee T Nauri tr. p 110.note 4) that B3 Halim was “a strange name for a
Musalman™ This remark seems hardly justified [Réni. has several qasidahs i praise of Zarir
Shaibani. and Mas'(id-i-Sa d-1-Salmin reters to the revolt and death of this Aba Halim Zarir
Shaibéni a Jajarmi bv argin (ree Diw ed. Abu'l-Qésim Khwansari. 1296). According to Mas'iid he
revolted against Ibrahim (v 451-492), That being so. Muhammad of the text may have been his
grandson —Ido not say lus son as Bahram Shah bas good things to say of the father of Muhammad and
refers to his menrornous services {see mfra rowards the end ot the anecdote) which he could not be
expected to sayf Muhammad's father had died by strangulanion after being captured on the battlefield,
as Mas Gd tells us of Bi Halim Zarir But 1f Bahram Shah's remarks are only diplomatic talk. then
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volted' and withdrew himself from obedienceandsubmission,and became
haughty and conceited, he gathered together a large number of Ranas,
Thakurs and chiefs of India from Bakaz® (or Bakar?) and other places. He
mustered seventy thousand horsemen of different nationalities.’ From
Hinddstan he marched to meet the auspicious Sultin Yamin-ud-
Dawlah wa'l-Din Bahram Shih* (may God purify his dust!). In the
territory of Multan there is a village called Kikyur(?). It is surrounded
by a very spacious prairie land. Muhammad encamped there and flooded a
portion of that prairie land so that by remaining under water it may
be converted into a marsh and morass’ and the army of the Sultan
might sink in that morass and marsh. He grew haughty, in the midst of
that crowd of foot soldiers whose number exceeded a lakh or two. The
Sultin with about ten thousand horsemen came from his capital Ghaznin
and crossed the River Sind.

He (Muhammad) had a son called Mu'tasim, who was very brave and
manly, a mighty man who used to fight with a mace weighing forty
maunds. He said to his father:

“Allow me to go and defeat the whole army of the Sultan with this
scourge weighing four maunds.”

“Be patient,” replied his father. “till they (the Ghaznavid hosts) have
crossed all the rivers. They have not so far crossed even one. They
will hear of your arrival and fly back. Let them cross the River Chand-
rahah (Chindb). Then half of their army will be disposed of by the
morass and the other half by us. Thus we will defeat and rout them all.”

He failed to think of his rebellion and ingratitude which God would
punish him for, and grew haughty on the strength of hisinfidel irregulars,
horse and foot, and drew his sword against the Sultin of the time and
the army of Islam. The result of it was that divine aid forsook him.

The auspicious Sultin Yamin®-ud-Dawlah Bahram Shah (may God's

Muhammad may be a son of B4 Halim—which 1s the more obvious meaning of e b af

1, This is the second rebellion of Muhammad-1-Ba Halim. He first revolred in 512 A.H. see
Tabagdt+-Ndnri, p. 24

2. Taribha-Finshtah p. 50 and Tabagdt-1-Ndnari. p 24 state that Ba Halim had buile a fort ar Nagor
Is Bakaz a corrupt form of Bagar? Compare Cunningham. Ancient Geograrhy of Inda, p 283.

3. Cf. Tarikh-1-Finshtah (Lucknow. 1281 H.) p. 50*

4. 1. 512 to 547. For his title see p. 196, note 1

5. [Both Mss. write the word as 3 » and A. vocalizes 1t as Burdni In the Tahagdi--Nduri p 24 1n
similar passage occurs the obscure phrase g.s g7 5,55 which Raverty reads as 4y w0 or
ioy (see s Tr. of the Tabagdt-1-Ndmn 1. 110 note 4). The meaning of the word s ,» or o » accord-
ing to hum is "*a ditch, a marsh, a place where water stagnates™ Steingass gives drin, as meaning fetid
water. a sink. In the Tdrikh-i-Firishtak, p. 50 we have “f ., instead of Zamn Burdni It may be
added here that .9 (varr. 355 and 4,8} 1n the T Ndsri may possibly be 3 38 which 15 given 1n
the A'fn (tr. Jarrett) 11 326 as a name of the joint streams of the Byas and the Sutle). thus Incaring
the battle-field near the Ghéara Ms.].

6. See note 4, above.

£.148b
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mercy be upon him!) conveyed the following to him by a messenger:

“Desist from vour rebellious course and return to obedience, for you
were brought up surrounded by our favours and you have been nurtured
under our fostering care. We do not want to uproot the sapling which
we ourselves have planted in the courtyard of our kingdom and
nourished with the water of favours and kindness, for though you
deserve to be supplanted, we do not deem it proper to supplant you due
to our generosity and forgiveness. So take the robe of honour
and wear it. for we give the whole of Hindustan to you and entrust you
with the military command of the whole of Hind. Desist from your evil
course and do not bring disgrace upon yourself, for your father had
rendered meritorious services to this kingdom and received favours be-
firting those services. We shrink from his shade!”

When the messenger delivered this message, he (Muhammad) re-
plied thus:

“What is the use of all this talk. for tomorrow my head will be
either under the hooves of the horse of the Sultidn or on the throne of
the kingdom.”

When the messenger heard these words he took them asa good omen.
tor he (Muhammad) himself had given utterance to such expressions.
The messenger returned and repeated that expressions before the Xing.
(The Sultan said) “An omen is taken from something which has hap-
pened. Tell the army to mount their horses.”

The drums were beaten and the army ranged itself in battle order.
The ungrateful Mohammad-1-Ba Halim spread his umbrella and deli-
vered an attack on the centre. In the very first assault they threw him
down and a few of his sons had placed his head on the spear! God
(Exalted be He!) so desired that the tract which he had flooded with water
in order that it should turn into a morass and engulf the army of the
Sultan that very tract was visited by a wind-storm such that in it, it is
narrated, they saw riders wearing green apparels and riding grey horses,
who drove the whole of the army of Mohammad-i-Ba Halim in that
direction, until they all were engulfed in that very morass, none escap-
ing out of it.

One of his sons called Ibrahim who was desirous to serve the Sultin
—and ob,+55- {Var. Sidozaiyan) are his descendants—escaped unharmed,
while Mohammad, along with his seventeen sons, was slain in battle
and they all received punishment and retribution for their ingratitude
just as God (to Whom belongs might and majesty!) says®: “An evil arti-
fice shall not beset any save the author thereof.”®

In that tract upto this day when one digs a canal, or a reservoir, or

l. Ct Tabagdt-i-Nanri. v 24 (tr. Raverty 1, 110) and Firishtah p. 50. both of which mention that
Muhammad-1-Ba Halim and his <ons sank 1n a morass.

2. Qor 3541
3 Lane. Lexwon s.r. 3
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a well, one finds, embedded in the earth, decayed skeletons of men and

horses, rusty and torn armour, and coats of mail. Such is the end which
awaits an army of irregulars. One should think over it and should not
grow haughty on account of the irregulars.

(15)

They say that at the time when Malik 'Ala-ud-Din Husain Ghori
marched towards Ghaznin and the auspicious martyred Sultin Bahrim
Shah (may God have mercy on him!) went towards Hindustan', taking
all the nobles and grandies of his court with him, "Als’-ud-Din perpe-
trated all that was possible in the way of plundering, mulcting the people.
and levying from them fines too heavy to bear, and of ruination and
destruction. He put to death over sixty thousand Muslims of pure belief,
men and women, by ditferent kinds of tortures such as tlagellation.
wounding, burning, and placing on the rack. He took away from them
whatever they possessed so that they all became destitute. He showed
no sign of fear of God or of responsibility (for his misdeeds) on the
day of Resurrection and committed all possible cruelties. Matters came
to such a pass that all those who used to wear brocade before, now
began to wear felt and skins. (Eventually) he himselt went back to Ghor,
leaving behind an army commander called Amir Khan, a very cruel and
impious individual, with five thousand horse, with instructions to burn
and devastate the whole city of Ghaznin so thoroughly that if a person
would ever pass that way, he should say: “There might have been a city
here at one time”.

This Amir Khan invited all the Imams, judges and notables of the
city and communicated to them the orders he had received from Malik
‘Ala’-ud-Din and told them to lead their wives and children (out of and)
away from the city.

“There is no one in the city,” they said, “who has a complete suit of
clothes. All the women and children are entirely deprived of clothing
and have not got even footwear. If they spend a night out of their
homes, they are sure freeze to death.”

“Give us a respite for one week so that we may contrive to provide
ourselves somehow with shreds and patches and footwear of a sort.”

But he did not agree (and said); “If you will go, well and good,
otherwise I will set fire to your houses and burn you all up with
them.”

They begged a respite for five days, but he was adamant. “I will give
you a respite for three days,” said he, “so that you may attend to your
needs”.

All the citizens were dazed and bewildered and said to one another:

“How shall we save ourselves from this man?”

1. See T. Naurip 24. T Firshtan p. 50 seq.

£,.170a
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“Where shall we go?” “Where shall we take our wives and children
to?” “Where shall we leave them?” “Who would give us shelter?” In
their distress they said: “Come, let us go crying to the street of the
Khwaja, the Imam, the chief of the saints, the sun of the Gnostics, Abu’l-
Mu'ayyad (may God have mercy on him!} and tell him our story and seek
a remedy from him for this trouble and see what he suggests”.

At breakfast time all the citizens went to that miracle-working
saint. related before him the story of their own helplessness and misery
and of the tyranny of that oppressor. and appealed to him for help.

He was greatly perturbed and began to ponder over the matter.
Then he asked those men to go back and to grieve no longer, and con-
soled them by saying that God would defend them from the wickedness
of that tyrant.'

This holy man had a pupil called Imam Ahmad Khayyat (the tailor),
who was one of his servants and a particular friend of his house. He
said to him: “Go under yonder mulberry tree and bring a new potsherd
and a piece of charcoal”. Ahmad accordingly went there and brought a
potsherd and a prece of charcoal and placed them before the saint.

The Khwaja, Imdam Abu'l-Mu'ayyad took the charcoal and made a
mark on that potsherd, the meaning of which he alone knew and none
else. He then gave it to the Imam Ahmad and said:

“T want you to set out at once for Gardiz,to the tomb of the Shaikhu’l-
[slam Qashtr(?). But you must make ablutions first, then pray two
rak‘ats. and entering the mausoleum, visit the tomb, and after conveying
my greetings hold this potsherd towards the tomb. Then wait and see.”

He (the Khayyat) set out as ordered. On account of his mira-
culous intervention God (Exalted be Hel} so shortened the rough road,
nine leagues long, (covered) with deadly snow, and made the journey on
it so light, that he reached Gardiz in the short winter days between the
time of two prayers.He made ablutions, as ordered by the Khwija, prayed
two rak’'ats, went inside the mausoleum, stood away from it out of res-
pect, visited it, conveyed the Khawija's saldm and held out that sherd.
At once the grave shook and opened up and he (the Khayyit) saw the
Shaikhu’l-Islam Qashar(? may God have mercy upon him!) sitting up®
in it. He was an old man, with white beard, moustaches, and eyebrows
and long hair overhanging upon his eyes. He said:

“On thee also peace and mercy of God™ Give my greetings to the
Khwaja Abu'l-Mu'avyad and tell him that the wickedness of these
tyrants has been averted and the people have been set free from their
grave trouble. God {to Whom belong might and majesty!) has heard the

—

). Lit. would suffice them 1n respect of rhe mischief of that ryrant. repel it from them. hence de-~
fend rhem trom it

2 [The author 15 showing much credulitv 1n this narrative M.S } The onginal has 4 & 1n the next
sentence which I cannotr make our, Perhaps it 1s gLs ~"having a large beard™, but the word is not
rraccable 1n drctionaries
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lamentations of the Muslims!™.

Saying this he went back into his grave, which closed over him as
before.

When the Imam Khayyit saw this, he swooned and lost all conscious-
ness and remained in that state till the time of the evening prayer.......
....................... After a while he came to his senses, stayed there for the
night, and on the next day started and reached the city [of Ghaznin at
the time of the afternoon prayer.

The Khwija Imam enquired from him as to what he had seen there.
He related to him whatever he had seen and heard, and said:

“The Shaikhu'l-Islam (may God have mercy on him!) has sent vou
greetings and says: ‘The wickedness of this tyrant 1z averted and the
people have been freed from their grave trouble’”

“All Praise be to God™ said the Khwaja Imam.

After a while the noise of the beating of the drums was heard by
the citizens who went upon the roofs of their houses to see what the
matter was. [hey saw that the whole plain round about was full of
horsemen, flags, and different kinds of ornamented cloth (tirdz)'. Thev
were surprised at what they saw. That [tyrant! Amir Khan was so
terrified that he rode on his horse bare-footed and his men left their
tents, baggage, furniture and cauldrons as they were, and fled in such
haste that no one knew to which side they had gone. It was only
on the following day that the citizens came to know of their flight and
dispersion. God saved them from the wickedness of that tyrant.

That (saintly) Khwaja Imam Aba al-Mu'ayvad lived for a hundred
and fifteen years. out of which for ninety vears he acted as an [Imam.
For thirty years he led the prayers at their earliest hour, for the next
thirty at the middle, and for the last thirty at the last hour. but not
even once did he miss his prayer with the congregation. He performed
several other miracles. You should recognise it as a fact that the saints
have power to perform miracles. Much can be said on the subject, but
this much suffices here, so that the book may not become too long.

(16)

They say that during the reign of Sultdn-i-Halim* Mu'izz-ud-Dawlah
Khusraw Shah (may God purify his dustl) a Darwesh entered the
Audience Hall® bare-footed, wearing a black haired goatskin with its
fur on the outside, and a cap also of goatskin along with rhe horns, and
holding a staff in hand in which had been inserted rings and perforated
dice and to which had been attached large and small bells. Habited and

1 Ie, cloths and garments with mscriptions embroidered, wos en or stitched on them. indicating
the majesty of the ruler (see Encyclop. of Isldm s v. Tiraz).
2. For this title see p. 218, note 1.

3. Suffa 15 really a building like a portico open in front. with a long root (Lane, Lexicon

t172a
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equipped in the manner described above he went to the open space in
front of the Audience Hall and sat with his back towards the throne.
No one stopped him or annoyed him in any way. In fact they showed
him respect because of their pure faith, and paid no heed to his appear-
ance and dress. They went up to him respectfully and enquired from
him as to whence he had come and as to what he wanted.

He said:

o, and say to that man who claims kingship that Darweshes and
spiritual persons have sent me with the following message to him:”

“*You must send us some money for our expenses. You must send us
at once three hundred thousand ‘adli' dirams so that we may set our
table nicely, otherwise we shall put the kingdom out of your reach. Keep
(the money if you will) and let the kingdom go out of your hand.®”

The attendant who was a favourite of the King at once reported to
the King what he had seen of the Darwesh’s dress and appearance and
communicated his message and demand. Due to the purity of his faith,
the King ordered his men to take the Darwesh to the Treasury and to
give him as much money as he expected and tell him that they (the
darweshes) should not in any case put the kingdom out of his reach,
rather thev should come whenever they needed anything and take
away whatever they wanted.

The attendant came out. took the Darwesh to the Treasury, weighed
out a bir#® (bag?) of haftdadgdnis' of the weight of 5000 dirams, and
loaded it on the head of a servant of the Treasurer. He offered many
excuses (to the Darwesh) and accompanied him up to the Maidan Gate.
No one saw that Darwesh afterwards.

The King, so long as he ruled. had no enemy and no worry and his
subjects and army spent their lives in peace and security. When this
King passed awayv. his army and subjects led lives of ease no more.

(17)

They say that at the time when Sultin Yamin-ud-Dawlah Mahmad
Ghazi (God taught him his proofl) determined to raid India in the year

1. [ "Adali’ was a sort of good money. according to Stemgass. But the word seems to be 'Adl and
apparently these coins were so called because of the word *““Adl’ inscribed on them. see the coins of
Mahmiid and his successors in Roger. Catalogue of the Coms of the Indian Musewm. pt IV, p. 154 sqq.
See also a comn of Khalaf 1bn Ahmad of Sistan dated 355 in the J.R.A.S. Vol. 17. p. 151 M.S.]

2. This seems to be the meaning of this vague sentence. or perbaps the text is O W0y sl e,
bring the monev and shorren the speech,

3. Biri. according to the dictionaries 1s a bed. cushion or carpet but the context requires the word
to mean a bag

4. 3¢ >tas must have been some coin having seventy umits m 1t The Persian particle 5¥ is added
ro numerals and the final ¢ signifies “holder” or *conrainer”. see O Spies. An ‘Arab account of Indwa
m the 1dth Century {Delhn 19351 p. 51
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422, twelve Rays and many crowded and powerful armies gathered
together and joined Tujaipal® (sic) son of Shah Jaipal. so that they
might turn out the Sultin from India and Batgjaipal® (sic) should
become the ruler of Lahore. When Sultin Yamin-ud-Dawlah reached
Sanbar® he received the news that the infidel army was on the
Rahut* (sic), so he crossed the Rivers Jawn (Jumna) and Ganges’
and pursued them, The infidel army halted and began fighting and
God (Exalted be Hel) gave Mahmd victory so that he defeated the
infidels and captured one hundred and seventy elephants®. The wife
of the son of the Shah’ called ¢ '8 (sic) was captured, but thev had
wounded her. The Sultin looked after her and when she recovered,
presented her with a robe of honour and golden bracelets and sent her
to the son of Shah in a howdah. Thence he marched to Qanauj where
the infidel army were gathering together. When he reached at a league
from Qanauj he halted and set up piquets. That day it was the turn of
Ahmad of Biashang, Master of the Horse. to do piquet duty. He was an
expert in feats of horsemanship and was unequalled in bravery. When
he went out for piquet duty, the best horsemen® of the Ray of
Qanauj Rajaipal Bodi*®(?) also had come out for the same purpose.

A horseman from amongst them was showing great foolhardiness
and making an attack every moment. Ahmad son of ‘Ali of Bashang
untied his lasso from his saddle-straps, and when the horseman attacked
him, he threw his lasso. and bound tightly the neck of the horseman
with the neck of his horse, and carried the man and the horse in the
same condition with their necks tightened, before the Sultan. When
the horsemen of the infidels saw that, they took to flight and told the

1. This 18 an anachronism because Mahmuid died 1n 421 A.H . while the invasion 1n question tnok
place 1n 410, for a full description of which see Mahmad, pp 94, 110 and 204

2. Properly Tmlochanpal son of Anandpil. see Mahmid, p. 111 Farrukhi (Diwdn Tehran 1311
p. 64 calls him. Jlsy »

3. This seems to be the same place which Farrukhi (Diwdn p 64) calls b~ See also Mahmid p. 94,
note 7. Possibly the place 15 to be 1dentified with Sanbhal. [t had a brick fort in Akbar’s time. see
A’in (tr. Jarrett) LI, 290.

4. Properly Rihv : . Ramganga.

5. Doubtful text, According to Farrubhi p 63", Mahmid's army crossed the Ganges on horseback
while the Hind@s crossed it apparently on elephants. The River Rahv was similarly crossed bv the
Hindi{is on elephants (cf. Farrukhi 64%), but we are not told by the poet whether Mahmiid's army
crossed it on horseback or by swimming (cf Farrukhf 64"°). See also Malmiid p 95.

6. Farrubhh p. 65* has 200,

7. Ci Farrubhip 65

8. The second Ma. has JJu&'t which, according to a Sansktic scholar may possibly be Anand Lila.

9. The word sar 1n some compounds means the best or choicest part of anything, ¢ ¢ . sar-ghazal
the best poem in a diwds

10. Apparently Trilochanpal 1s meant. Riyjaipdl had already been slain in battle. see Mahmid
p. 111.

t.184b



£.185a

£.186a

232 ISLAMIC CULTURE April

Ray of Qanauj that a people had come who had the faces like those of
other men but whose fight was not like theirs. They threw lasso and

carried away men along with their horses.

When the infidels heard this, they left standing as they were, forty
thousand tents of various kinds, and twelve pavilions, and all the twelve

Rays and several thousand horsemen took to flight.

The Sultan pursued them, defeated them at Qanauj and got gold
and silver coins and bullion in such quantities that no one took any-
thing else except gold and brass vessels. When he returned from that
battle, he ordered a Friday mosque to be built in s+= (sic Chandir®
for Chandiri?) and a minaret in the Fort of Lahore as a memorial of his
victory.

May God (Exalted be Hel) forgive that king and all other kings
who wage war on the infidels. (I have narrated this story) in order to
show that skill in throwing lasso at the proper time stands one in good
stead. One should learn it well, and should not keep a lasso away from
one’s saddle-straps, for it would be helpful some day and one would
become famous thereby, capture one’s enemies and put their mischief

out of one’s way.

(18)

The author of this book states that once in his boyhood he saw an
old man in Multan called Khwaja ‘Ali Kaznabadi He had a wound
behind his neck which was four fingers deep. The author asked him
about the wound and he replied thus:

“At the time when a battle was fought at Takinabad ® on the Ab-i-
Garm between Sultdn-i-Halim Khusraw Shéih’ (may God's mercy be
upon him!) and Malik ‘Ala’~ud-Din Ghori, the army of Ghaznin suffered
defeat and a party of their leaders and commanders fell into the victor's
hands. I was also among them. Under ‘Ali'-ud-Din Ghori’s order his
men were decapitating our men in troops before him, then 14 received
such 2 blow of the sword on my neck, that the bones of my neck
joints were completely severed, but the two jugular veins were not cut
and the throat and a little skin that held it firmly was not severed
more than half. I fell unconscious among the slain and as the blood
clotted up on account of the heat of the sun and the blowing of the

———

1. Doubtful text. Perhaps the author is telling us that minarets were added to several Friday
mosques (4337 wmes 4o}, Chandiri 18 situated on the Betwa Babur went from Chander! to Qanauj
in about 25 davs | Memorrs of Babur. tr. Bevendge) p 598 seq.

2, Same as Takinabad. cf Tabagdt--Namn p. 1154,
3. The account of the historical events given above generally agrees with that given by Raverty

in his translation of the Tabagdt-1-Ndmri L. 112 note 3.
4, Lit. this old man etc. The author uses the 5rd person in this one sentence. in the whole

of this anecdote.
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wind, it flowed no more. That day I remained continuously unconscious
till two-thirds of the night had passed away. When it was about dawn
the morning breeze began to blow upon me. and I came to my senses.
Opening my eyes I found my head bent upon my bosom. I made an
effort, held my head with both hands, and raised it upwards towards
the neck. I found that all the blood had clotted up, so I held my ears
with both hands, and having bandaged my head like that, I went
creeping to a village nearby. As I had been born and bred in the town
of Takinabad every one knew me. I went to the door of the headman®
of this village and sat there, till at the time of the morning prayers,
the man came out to say his prayers. He saw me in the above-stated
condition and was frightened at first, but when he looked at me more
carefully he recognised me and called his men out. They came out and
took me into the house. Then he sent for a skilful surgeon and said to
him:

*‘If you heal the wound of this man and save his life I will give
you ten thousand dirhams.””

At the order of the surgeon. they immediately boiled some water.
He washed the wound nicely, joined the severed parts together evenly,
cut a fresh twig® of the size of mv back from an almond tree and
inserted it into the two vertebrae of my neck. Then he sewed the skin
over it, applied some ointment and bandaged it with a piece of clear
cotton cloth. After this he seated me, supporting me with a pillow.
Some hot soup of minced-meat was brought in, which they poured
with a spoon into my mouth so that it slowly went down. They treated
me in this manner five or six times a day and the surgeon dressed the
wound once or twice a day. He withheld from me neither desire for
my good nor tender sympathy for me. After three days God (Exalted
be He!) gave me back my speech. and in twenty days’ time the wound
was completely healed and filled up. For twenty days more they conti-
nued to nourish me in the same manner till I gained strength. made
water, and recovered my health.

The headman brought a suit of clothes and a turban. placed them
before me and offered many apologies. I put on those clothes and went
back to my home, where my family members had already mourned me.
offered alms (for the benefit of my soul), and given me up as dead. The
army of ‘Ala’-ud-Din had returned to Ghor and evacuated the kingdom.
My reappearance became a source of intense joy for my people and all
my relatives and friends offered alms (in thanksgiving). Once again I
occupied myself with my usual business,and God (Exalted be He!) blessed

1. The context requires some such sense of the word b but this meaning 15 not traceable in the
dictionaries. Yule {Hobson-Jobson London 1903} gives the word Khot 1n almost the above sense, but
calls it a Marhattl word. though he thinks 1t to be traceable to the "Adil Shahis. Stemgass explains
> as "'a corpulant man”.

2, {The author 1s again drawing too much on our creduisty]

£.186b
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me with children. Later when the Ghuzz captured Ghaznin and went to
Takinibad, they hauled up every man and fined and tortured him. As1
had once experienced affliction and misery at the hands of a foreign
army, I took to flight by way of Quzdar and Mustang and came here to
Multan™.

From that event to the day in question, fifteen years had gone by, but
as God (Exalted be Hef) had not decreed his death that ghastly wound, of
his was healed and he lived for a long time after that, But when the time
of his death approached he was sitting one day, and sneezed; then a crack-
ing sound was heard from his neck and the piece of wood which the
surgeon had inserted between his vertebrae, broke, for it had become
wornt out. He rolled down at that very place, and gave up his ghost.



